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Abstract

In spite of the recurrent polemic in Classical Karaite texts against Rabbanite dealings
with magic, later Karaite manuscripts do contain some magical texts and recipes.
In the present study, we examine one such manuscript (Jerusalem — The National
Library of Israel Ms. Heb. 8°3652), a nineteenth-century Karaite compendium of
magical and non-magical texts, copied in Troki in 1873 by Yehudah ben Shelamiel
Zekharia Bezekowicz. Upon closer examination, many, and probably all, of the magi-
cal and divinatory texts and recipes found in this manuscript can be shown to be
derived from the Jewish magical tradition, as transmitted in Rabbanite manuscripts.
We therefore point to some of these parallels, and show that this late-Karaite manu-
script incorporates textual units that go back to late antique Jewish magic, to medi-
eval and Renaissance Jewish magic, and to more modern Jewish magic, and that its
magic-related contents display no specific Karaite features. It is simply a collection

of Rabbanite magical traditions copied by Karaite scribes for their own use.
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The magical and divinatory texts found in Karaite manuscripts of the Modern
era are something of an anomaly.! Given the recurrent polemic in Classical
Karaite texts against the Rabbanite practice of magic (for which see Mann

! My interest in Karaite magical texts was awakened by Piotr Muchowski, who shared
with me his work on MS Abkowicz 3, but while this paper would never have been writ-
ten without his assistance, any errors it might contain are entirely my own.



18 GIDEON BOHAK

1935: 55-57, 75-83 and Harar1 2007: 84-87), one would not expect the Kara-
ites themselves to have been involved in exactly the same activity. But whereas
this may have been true for the earlier periods of Karaite history, in later peri-
ods, probably from the seventeenth century onwards, we find more and more
evidence of the Karaite interest in magical texts and practices. This evidence
has rarely been studied, and it is due to the renewed interest in these texts by
Piotr Muchowski, and his extensive work on a long manuscript of nineteenth
century Karaite literature, folklore, magic and divination, that we are slow-
ly becoming familiar with these hitherto neglected texts (see MUCHOWSKI
2012). In the following paper, | wish to focus on one nineteenth century Kara-
ite manuscript, and trace back the ultimate origins of some of the magical
texts found therein. My main goal is to demonstrate that many, and perhaps
even all, of the magical texts and practices found in this manuscript are found
at a much earlier date in Rabbanite magical manuscripts and in their printed
books of magic. To do so, | shall not try to identify earlier Rabbanite parallels
for each of the more than three hundred texts and recipes found in this manu-
script, but rather focus on a small group of such textual units, whose ultimate
origins lie in very different historical contexts, from late antique Palestine to
medieval and Renaissance Europe. In so doing, | do not wish to present a
complete picture of the textual history of Modern Karaite magic, but to offer
one example of how research in this field could be conducted.

The manuscript which stands at the basis of the following analysis is MS
Jerusalem — The National Library of Israel Ms. Heb. 8°3652 (which is #B
210 (3652 = 8) at the Institute of Microfilmed Hebrew Manuscripts).? This is
a nineteenth century manuscript, currently consisting of 121 folios, and writ-
ten mostly in Hebrew, with numerous loanwords from other languages. As
noted on its first page, and partly repeated on fol. 15v, it was copied in 1873,
in Troki, by Yehudah ben Shelamiel Zekharia Bezekowicz, of whom Abraham
Kahana noted that he “was the Karaite sage in Troki and then renounced his

2 A useful facsimile of the entire manuscript is available online, and accessible through
the website of the Institute of Microfilmed Hebrew Manuscripts, at http://aleph.nli.
org.il:80/F/?func=direct&doc_number=000042580&local_base=NNLMSS.
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office, shaved his beard, and became a clerk and a bookkeeper in Solomon
Kogin’s tobacco factory in Kiev, and passed away there ca. 1911.”3

A comparison of this manuscript and of manuscript Abkowicz 3, a Karaite
manuscript copied in Troki in 1830, shows that most of the textual units in
our manuscript were copied from that earlier manuscript, which Muchowski
is currently preparing for publication. However, as | had no access to photo-
graphs of Abkowicz 3, and as my interest lies less in the nineteenth-century
copies of the magical texts and more in their ultimate origins, | decided to take
the later manuscript as my starting point for the present study. Moreover, my
comparison of this manuscript with Muchowski’s transcription of Abkowicz
3 convinced me that Bezekowicz was a good copyist, who copied his sources
very carefully, and whose work can therefore serve as a reliable point of depar-
ture for our philological-historical quest.

The Karaite origins of both manuscripts are in no doubt. Not only is Beze-
kowicz known to us from other historical records, and from the other manu-
scripts he copied, this specific manuscript furthermore contains some Karaite
polemics, aimed against the Rabbinic laws of kashrut (fol. 28r), as well as
numerous citations of Karaite sources, including Kaleb Afendopolou, Isaac
b. Abraham of Troki, and many others. But whereas this manuscript includes
many non-magical texts, including riddles, poems, polemics, and so on, there
is no doubt that the bulk of its contents deal with magic and divination.*

Looking at the magical and divinatory texts found in this extensive florile-
gium, we may immediately sense that they stem from many different sources.
The manuscript itself occasionally cites the sources from which certain textual

3 This note is found in ms Jerusalem — The National Library of Israel Ms. Heb. 8°5204
(B 378 (5204 =8)), at the beginning of the manuscript, and runs as follows:
PO IWPIN AP AR N9X NN DR 55N 2"NR1 YA DRIPN 0N AW A Papa Sw T ana
5w amm ,R"YAn 'w Tapa qva owt arpa (pava nwan Hpa) pap pntho Ser mnawn Snam
;8370 [oma]R o1h A o"an 82 manhRa
I have taken these data from the IMHM catalogue, and cf. Mann 1935: 554-555, n. 7.
4 For a fuller description of the manuscript and its contents, see Muchowski’s Folk-
lore of the Karaites in Lithuania: Yehuda Bezekowicz Manuscript from Troki, 1873
(forthcoming).
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units have been taken, and these include several different types of sources, as
we shall see below. Moreover, the different recipes display a mixture of loan-
words from many different languages, including Latin, Italian, and Polish, a
sure sign of the texts’ different origins and complex transmission histories.
However, in order to make more specific claims, and identify the transmission
histories of specific textual units, one must examine each of the manuscript’s
texts and recipes against the wider background of the Jewish magical tradi-
tion. Of special importance in this respect is the search for parallels for each
specific textual unit in earlier Jewish magical texts, both in manuscripts and
in printed books. Unfortunately, such a search is hampered by the inadequacy
of the research tools in this emerging field, as no one has yet indexed, or even
mapped, the Jewish magical tradition (see Bonak 2009; Hararr 2011). In
light of this situation, | did not even try to identify all the sources from which
our compiler compiled his magical florilegium, and at this stage in the study
of the Jewish magical tradition a complete identification is not yet possible.
However, I have identified quite a few sources, and can already demonstrate
the great variety of these sources, and of the ultimate origins of the magi-
cal texts and recipes found in this nineteenth century manuscript. | therefore
tried to arrange these sources chronologically, for while most of the Jewish
magical texts cannot be dated with any precision, one can tell, at least in some
cases, which texts are already attested in Late Antiquity, which ones are only
attested from the Middle Ages onwards, and which ones are first attested only
in the Renaissance or in the Modern period.

(A) Late-Antique Jewish magic

While the ultimate origins of the Jewish magical tradition lie in the Second Tem-
ple Period, it is first attested in its fully-developed form in Late Antiquity, in the
period roughly from the fourth or fifth to the seventh centuries (see Bonak 2008).
The Jewish magical texts and practices of this period were normally transmitted
in Aramaic, display many Greco-Egyptian (and sometimes also Babylonian) in-
fluences, and in many cases were continuously copied into the Middle Ages and
all the way to our own times. In the manuscript studied here, there are several
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magical and divinatory texts whose ultimate origins lie in this early stage of the
history of the Jewish magical tradition, and I would like to briefly mention three
such texts, and then offer a more detailed analysis of a fourth one.

Among the many divinatory texts embedded in our manuscript, at least
three texts, which are here copied in Hebrew, began their lives in Aramaic
versions, which are well-attested in the Cairo Genizah. In all three cases, the
translation of the texts from their original Aramaic versions to the Hebrew
ones was carried out in the early Middle Ages, by Rabbanite Jews who were
no longer fluent enough in Aramaic to use such technical literature. These
Hebrew versions then circulated in numerous manuscripts, and eventually
made it even to the nineteenth-century Karaite manuscript studied here.

The first of these texts is found on fol. 61r-64r of our manuscript (and
in Abkowicz 3, fol. 265r-268v), and is called m=on iy, “The Matter of
Twitches.” It deals with palmomancy, or twitch-divination, i.e., the fore-
telling of future events in a person’s life from the involuntary twitches
of different parts of the body, arranged from head to foot. For example,
,D9Wa RIAN AR DIPAY T2 WK MmN ORYL,0TR OY 27 51 wKa or “If his (whole)
head twitches, he shall fight with a man, and if the top of his head (twitches), he
shall go to another place and arrive in peace.” This divinatory technique is of
extremely ancient origin, and is already attested in cuneiform literature; it then
spread far and wide, and is attested in more than a dozen languages, includ-
ing Greek, Syriac, Arabic, Sogdian, Turkish, and so on. In the Jewish world, it
is first attested in a Palestinian Aramaic version that is known from two Cairo
Genizah fragments (Oxford Bodleian MS Heb. g. 8.47-48 and g. 8.49), which |
am planning to publish elsewhere. In the Middle Ages, there were several dif-
ferent Hebrew palmomantic texts in circulation in the Jewish world, but the
one found in our manuscript, and which is well attested in numerous Rabbanite
manuscripts and printed books, clearly is based on a translation of the above-
mentioned Aramaic version (and see also MucHowskr 2012). Thus, the late-
antique Palestinian origins of this text are hardly in doubt.

A second text that clearly goes back to late-antique Jewish sources is usu-
ally known by its Aramaic name, “Siman(ei) Mitra de-Kula Shatta,” or, “The
Sign(s) of the Rain for the Whole Year.” It is found on fol. 47v-48v of our
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manuscript, and on fol. 371r-372r of Abkowicz 3. This text instructs you to
watch the weather on three days in the month of Tammuz, from the thirteenth
to the fifteenth of the month, and allows the foretelling of the weather-condi-
tions for the following year. For example, 72 qvn mmw p7 '» or imyn 7 oR
=wn OKR ar nan omwsa own, “If it is cloudy on the thirteenth, know that
it will be rainy on the first four months (of the year), Tammuz, Av, Elul and
Tishrei.” Here too the technique is based on much older Ancient Near Eastern
divinatory techniques, which probably made their first entry into the Jewish
world in an Aramaic version. But this Aramaic version was translated into
Hebrew at an early date, and the Hebrew version circulated far and wide in
numerous manuscripts and printed books, including many prayer-books and
calendarical treatises (see Leicur 2006: 75-77). Thus, the fact that Karaite
scribes too found this text interesting is hardly surprising.

A third such text, which is often found in the Hebrew manuscripts side-
by-side with the “Simanei Mitra” text, is usually known as “Shaar ha-Hittim”
or “The Price of Wheat.” It is found in our manuscript on fol. 49r, right after
the “Simanei Mitra” text (and on fol. 372r-v in MS Abkowicz 3). This text al-
lows you to know in advance the prices of wheat by examining on which part
of the Hebrew month tekufat Tevet (the winter solstice) falls on that specific
year. For example, mm 51 nban o o "7 791 n'"n o, “If it (the tekufah) falls
between the beginning of the month and the fourth (of the month), it (the
wheat) will be cheap.” The original Aramaic version of this text is attested in
the Cairo Genizah and it circulated, in its Hebrew version, in numerous me-
dieval Jewish manuscripts (Leicar 2006: 73-75). In our manuscript (and in
Abkowicz 3), this tradition is attributed to R. Moshe ha-Darshan, the eleventh
century Provencal Rabbi, an attribution that is well attested in earlier Rab-
banite manuscripts as well (Leicat 2006: 131, 143, 145).

Thus far we have briefly touched on three examples of ancient Jewish divi-
natory texts and techniques that circulated throughout the Middle Ages and
made their way even to our nineteenth century Karaite manuscript. We may
now turn to a magical text, and offer a more detailed philological analysis
of its transmission history. As a clear example of the “survival” of late-an-
tique Jewish magic in our manuscript, we may look at recipe no 28, found on
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fol. 72v, lines 1-9 (with an exact parallel in MS Abkowicz 3, fol. 272r-v). The
recipe runs as follows®

HR PHY N1/ MW Hw naaen np TvRw mwyh / 1obw IR 1on 1ab na5h nvan ox
A nen nwyr HRwNW An /52 unn HSRwm 1 1Hm Toiara / 1ims owm mnwn
/ 2"nan 1" n"inno A"MnaT / n"mrs 0"wr 'nn "R YR/ .ainan / WK

.A"va mbem "R 0"ay 'onn

If you wish to go before a king or a governor to do what you wish, take a
leather turban (?) and write on it these Names, and place it in your girdle,
and go before him (i.e. the king / governor) and ask of him all what you
(wish to) ask, and he will do your wish. And this is what you should write:
Y'Y TTY KY'YSYM GWTWT DRTWR KHTWT WQRYRW WYTGYH
HTYTY ‘TM Y'Y, and you will succeed, with God’s help.

Reading this specific recipe, one would never know that it originally formed a
part of a somewhat larger composition, called “The Seven Steps” (nmbyn paw)
supposedly given to Adam by the angel Raziel after the Expulsion from Para-
dise.® The exact date of composition of this text remains unknown, but its wide
diffusion in Jewish magical manuscripts of the Middle Ages, and its relations
to the Hekhalot literature (as noted below) would argue for a late antique or
early-medieval date. The first of the seven “steps” of this text, as found in a
fifteenth-century Jewish manuscript, runs as follows’

5 The scribe wrote all the sacred Names and “words of power” in larger, square letters.
In my transcription, | underlined them instead.

5 In fact, there are two different magical texts bearing this title and structured in the same
manner; the first of these, which is written in Palestinian Jewish Aramaic, is amply docu-
mented in the Cairo Genizah (see, for example, MTKG II, 26, 2b and 27/1a-1b [=ScHAFER-
Suakep 1997: 105, 119-120]) and in later Jewish manuscripts, and displays many signs
of the influence of the Graeco-Egyptian magical tradition of Late Antiquity. The second,
which is the one discussed here, is written in Hebrew and might stem from a somewhat
later period. It has recently been printed as a part of Zacuto’s Sefer Shorshei ha-Shemot.

7 1 cite the text from NYPL Heb. 190 (formerly Sassoon 56), p. 138, lines 92-52. This is
a manuscript of which I am now preparing a full critical edition. For other copies of



24 GIDEON BOHAK

5RW W 11 2 1nhRw / nwy 7on 1ab r pobwn uab nobh nxan or Aanwsa nbyn
1185 79 TOIARZ MR WM AW HR 1Y 'Na1/ THrwa 1 Sw naign np 1
DWRA <<MPRR>> IR 2000 TWR 71 79 AWy R Axnw an /5219 Srwm

0N AR R DNV TPAN O NRT RNPY MDA MOT/ DMK

The first step: If you wish to go before a governor or before the king, (so
that) he does everything that might be asked of him. Take the caul of a
boy, when he is born, and write on it these Names, and place it in your
girdle, and go before him (i.e., the governor / king) and ask of him what-
ever you wish and he will do it for you. And this is what you should write
Y'TTY <<Y’YTY>> B’SM G’'WTWT ZDTWT HHTWT WWQRYZRN
Z’TYSHTYTY TTM YY’Y. Amen. The end.

Reading the two recipes synoptically, we immediately note that this is the
same recipe, and that the Karaite copyists did not make up this text, but cop-
ied it from older Rabbanite manuscripts. But we may also note some impor-
tant differences, all of which reflect the textual entropy undergone by such
recipes during the many centuries of copying from one manuscript to the next.
First, we note how the original recipe asked for the use of the caul of a new-
born child as a writing surface, a practice that we might find disgusting, but
which fits well within the common practices of ancient and medieval Jew-
ish, Muslim (cf. Dseris1 1993) and Christian magic, where babies born with a
caul were considered especially blessed, and the caul itself was attributed with
apotropaic powers. But in the nineteenth century copy, we can see how some-
where along the line of transmission the word 2p1 was misread as 7', and the
word 757w fell out of the text. Thus, instead of a caul of a newborn child, the
nineteenth century users of this recipe were asked to use a leather turban (or,
if they punctuated =y differently, the turban of a blind man). But an even
more telling difference has to do with the list of magic names that one has to
write. In the fifteenth-century manuscript, we can clearly see that the list of

this text see, e.g., Moscow, Guenzburg 302 (IMHM, #43027), fol. 96v-97v; Oxford,
Bodleian 1965 (#19127), fol. 71r-72r; Budapest, Kaufmann, A20 (#2822), p. 286, etc.
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otherwise meaningless Names is alphabetically arranged, from aleph to yod,
with one Name, the fourth, erroneously beginning with a zayin rather than a
dalet. The next “step” in this text also uses magical names, beginning with the
next letter, kaph, and again continuing alphabetically, up to the letter resh.
This sequence of acrostically arranged Names is also found in a Hekhalot frag-
ment from the Cairo Genizah, and in a Genizah magical recipe, both of which
also prove its relative antiquity (see ScHAFER 1984, G21 [=T-S K 21.95a]/1a, 13-
16, and cf. MTKG I1, 34, 2b/1-8 [=ScHAFER-SHAKED 1997: 179]). But by the time
we get to the nineteenth century copies of this recipe, a series of small errors
in the copying of individual letters of the meaningless Names resulted in the
complete destruction of any semblance of an alphabetically arranged list.

To sum up this example, we may note that here we see how a single recipe
was lifted out of a text that originally contained seven similar recipes, and
was gradually corrupted in the process of transmission. These processes are
not due to some Karaite agenda, and are not even the fault of the Karaite
copyists of this recipe, since the copies from which they copied probably
contained these errors, and once textual entropy sets in, it is almost impos-
sible to reverse, unless one has access to many different copies of the same
recipe, and begins comparing them and choosing the better readings. This,
of course, is the privilege of the scholar over the magician, and especially
of the scholar who has easy access to the Institute of Microfilmed Hebrew
Manuscripts in Jerusalem.

To this specific example, a few others could easily be added — for example,
on fol. 72v-73r, a recipe (no. 29; in Abkowicz 3 it is found on fol. 272v) in-
tended to help a woman whose children die includes the writing of Psalm 126
and the invocation of 5i%31001 *i13030 *i10, @ combination that is based upon the
famous Shimmush Tehillim, or the “(Magical) Uses of the Psalms,” which
probably dates back to the 8" or 9t centuries (see ReBiGer 2010: 102*, 238,
297). On fol. 115r there is a recipe for a dream request, involving the writ-
ing of an adjuration and a word-triangle with the magic word M'BRYT (i.e.,
n oo A nmak nmarn, each word below the previous one) on a piece of
parchment, and placing it under one’s head when going to sleep. This prac-
tice, with the very same magic triangle, is well attested in the Cairo Genizah,
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and might even go back to late-antique sources (see BeLrusct 2011: 18, 51, 91).
And on the very same page, there is a recipe for generating hatred between
two persons by cooking an egg, writing upon it the victims’ names, and letting
a dog eat one half of the egg and a cat eat the other half. This practice too is
well attested in the Cairo Genizah (and in medieval Christian sources), and
it too might have much older precedents (see Saar 2008: 153-154). More-
over, there is no doubt that a closer examination of each of the manuscript’s
recipes would come up with many more examples of recipes which are well
attested in earlier Jewish magic.

(B) Medieval and Renaissance Jewish magic

Thus far we have focused on magical texts whose origins lie in Late Antiquity,
or perhaps (in some of the later examples) in the early Middle Ages. But other
magical texts found in our Karaite manuscript are distinctly medieval in ori-
gins. As an example of such a text, we may note recipe no. 200, which begins on
fol. 103v and runs to fol. 105r (in MS Abkowicz 3, it is found on fol. 310v-311r).
The text is untitled, and begins with n5pna naoina maabn nvna wna M npn ox
20°7 oA a1 5Hp DRI ATTRA IR 19w DY Hma nnwsan, “If you take the skin
of a snake when the moon is waxing in the first degree of Aries, and you burn
it then in a bronze cauldron whose opening is well covered.” You will then ob-
tain a pulverized powder, for which the text offers twelve different uses.® For
example, the fifth section tells you that if you place some of that powder un-
der your right foot you will become the counselor of a king, and whoever asks
your advice will subsequently follow it. The text ends by stating that “You must
guard this powder, for it is precious; it is the prerogative of kings. And these are
wonderful things, taken out of the books of those who experiment (*7aon o'x2In
o'oann), and do not hold it lightly.” The text itself displays no clear signs of its
origins, but it is a very well known medieval Latin medico-magical text which

8 The numbering in our manuscript (as well as in Abkowicz 3) is wrong, since the
eighth section in fact contains two different “experiments,” so the text only has elev-
en sections, but offers twelve uses of the magic powder.
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circulated far and wide, usually under the name of “The twelve Experiments of
Johannes Paulinus” (see JounssoN 1913; THORNDIKE 1923: 794-796). It was
translated into Hebrew on several different occasions (STEINSCHNEIDER 1893:
805-806), and is found in numerous medieval and later Hebrew manuscripts,
including one version in which it is attributed to Solomon, the physician from
Toledo, who is said to have taken it from an Arabic text.®

To this example, of a medieval Latin text translated into Hebrew and mak-
ing it all the way to nineteenth century Karaite manuscripts, several more
examples could be added, of medieval and Renaissance magical texts found
in our Karaite manuscript. A clear example of this is a long set of medical
and magical recipes which the compiler of our florilegium lifted out of Sod
Yesharim, the book of segullot compiled by the famous Venetian Rabbi, Leo
Modena (1571-1648), and printed anonymously in Venice in 1595, and in nu-
merous subsequent editions (see Gries 1989: 95 and CuaJes 2012: 255). Many
of the recipes found in Modena’s book clearly were taken by him from older
sources, but Sod Yesharim'’s combination of table-tricks, riddles, and magical
recipes, as well as the many Italian loanwords found on every page, display
a distinct Italian Renaissance flavor. The book remained extremely popular
in later times, and the appearance of many of its recipes in our manuscript
is hardly surprising. In this case, we may even note how the compiler of our
florilegium worked, since it is clear that he used Modena’s book selectively,
picking out the recipes he found useful and leaving the rest uncopied, and in
some cases also rearranging the recipes in an order he found more useful.°

9 See, for example, Paris, B.N. 806 (#12831), fol. 251r-252r; New York, Jewish Theo-
logical Seminary 8114 (#11306), fol. 91r-v; Munich 228 (#1259), fol. 115r-v (where
the text is attributed to *>ns 1x1'5) and 182v; Jerusalem, The National Library of Israel
Ms. Heb. 8.857 (#B 330 (857=28)), fol. 57v; St. Petersburg, Evr. II A 171/5 (#64195),
nos. 131-143; St. Petersburg, Inst. of Oriental Manuscripts of the Russian Academy
A 78 (#52332) (a Karaite MS), fol. 26r-v. See also London, British Library 12362
(GastER 38) (#8306) fol. 45r-46r (no. 116) (where the text is attributed to Solomon of
Toledo), and cf. fol. 36r (no. 77) and fol. 40r (no. 89). And cf. Leicur 2006: 157, 160.

10 See, for example, the recipes on fol. 88r-90v (=Abkowicz 3, fol. 292r-295r): recipe

no. 123 is Modena’s no. 93; recipe no. 124 is Modena’s no. 98; no. 125 is Modena’s no.
3; no. 126 is Modena’s no. 6; no. 127 is Modena’s no. 7; nos. 128-132 are Modena’s
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An even more interesting example of Renaissance magic is found on fol. 9r-
11r of our manuscript, a section that is not paralleled in MS Abkowicz 3. The
text is written in a rather convoluted Hebrew, and carries no title; its first few
lines run as follows

POV DN WK 1IN (P) NRIRA / 93TRW MIRY "IAT PO TAR 2T RNy 0T
12183 wawn mnonn / Renn (A"yaw S8 monnt) 'ominen Mao'n / oomann
ARWN WHR NAMP / ANTRa A2350 SR 001 o oA Awps / mowan xR T
AW 1apa1 / 1171 12991 WK PIAWR A 12 03 DTN / D1, 0 N0wnn 023100

.DAN / 9PN 72Wnnn WK 05w 72 50 oy / DR DaRat ,Dnawnn mnwn

And before I copy one speech of the thirteen speeches, it is fitting that I
should talk of the manner* of the form in which the supreme sage, who
is well-known from “the Books of the Jews” (this refers to King Solomon,
may he rest in peace) invented the seven sciences in a known manner,
and these actions we shall perform on specific days, set up towards the
moon, as it is closer to us than the other servant stars,'? and also on spe-
cific days of the week, which were set up and prepared and listed by name
with the names of the servants, and in truth these are matters that are so
sublime that thought cannot reach them.

This enticing introductory passage is followed by instructions on how to use
the thirteen “speeches,” or prayers, or invocations, found in the text, but the
text subsequently moves directly to the thirteenth “speech,” which runs as fol-
lows (in order not to test the reader’s patience, | leave out some of the more
tedious parts)

nos. 10-14; no. 133 is Modena’s no. 16; nos. 134-136 are Modena’s nos. 18-20, and so
on. Interestingly, a note before recipe 126 says nan& *>aw 'on mSuo (“recipes from
the book Shvilei Emunah”), and nos. 126 and 127 indeed are found in Meir Aldabi,
Shvilei Emunah, 69a, but the following recipes seem not to be attested there.

1| take nxw as a copying error for nmy.

2 1.e., the planets.
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m5an ram / pwhn ma San mata 53/ omp AN oAt ' MaT ey own oA
TIRIA M /735 amn oeahnn meyn PR LATo03 /nban anann ,nawnna npb

With the Lord’s help | shall copy the thirteenth speech of the thirteen
speeches, and prior to any speech, he should begin with this language:

The remembrance that cannot be taken by thought, the incorruptible
wisdom, the master of the royal advice, widen my heart, and your glorious
right hand shall support me in wisdom... and this is the speech ... : 1eMOS
leZeVaEL YaZOZA ALA ATaNaTON AKHaMaELATMOS EIZOMAITeAL ...

The text’s overall style, its unusual Hebrew, and the Greek and / or Latin
words lurking behind the vocalized “speech” (e.g., jivioR, Gk. athanatos, “im-
mortal™), all point to this text’s origins in medieval or Renaissance Europe.
A closer comparison with several Jewish manuscripts shows the text to be an
excerpt from a much longer work, the nbawin naxbn, or “Intellectual Art,” at-
tributed to Apollonius of Tyana (see STEINSCHNEIDER 1893: 848). As was re-
cently noted by Reimund Leicht (2006: 369-370) this text in fact is a Hebrew
translation of (one version of) the Ars Notoria, one of the most famous works
of learned magic in the Christian Middle Ages.*® The Hebrew translation was
carried out by Solomon ben Nathan Orgueiri of Aix-en-Provence, in the year
1393. This text may be found in several Hebrew manuscripts, and was de-
scribed at some length by Yohanan Alemanno, the fifteenth-century student of
various occult sciences, and the famous teacher of Pico della Mirandola.'* That
this text, or at least one excerpt thereof, was still available, and of interest, to

3 See also IpEL 2011: 205-206, who unfortunately was unaware of Leicht’s work. For
the Latin original, see VEronise 2007, esp. p. 55, where a sequence of magic words
closely resembles the one in our manuscript (“Gemot, Geel, Zabael, Gezezai, Azagra,
Gezomai, Alla, Athanaton, Agyel, Azamiel, Athanayos, Ezomai,” etc.). A close com-
parison of the Latin and Hebrew versions remains a scholarly desideratum.

14 For the manuscript evidence, see Budapest, Kaufmann A 246 (IMHM Fiche 97),
pp. 3-17; Bar-llan University 286 (#36569), fol. 83r-92v; St. Petersburg, Inst. of
Oriental Manuscripts of the Russian Academy B 247 (#53384), fol. gor-g4v. For
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nineteenth century Karaites is a sure sign of the great attraction of such magi-
cal texts, which proved equally fascinating for some of the famous magicians
of Western Europe at exactly the same time.

(C) Modern Jewish magic

Thus far we focused only on magical texts and recipes that were hundreds of
years old by the time they were copied into our manuscript. However, the com-
pilation of magical materials did not stop in the sixteenth or seventeenth cen-
tury, and newer recipes and practices were constantly added into this witches’
brew. As an example of such late materials, we may note a remedy against dys-
uria recommended on fol. 103r (no. 199; it is found on fol. 310r-v of Abkowicz 3)

P15 /1A nwn nRY NaD A0 PITA/ W00 WYaTR NP Ya1Pn nRian
5"t / wrwn nndw 2"ian Han 0ann Sapn / mn R p'HT oaaan an Lo
y'imnR "IN

A medicine from a traveling-merchant (?), called Eipes? Wasser, tried
and tested for stopping dysuria, even in a little boy (lit., a boy who still
sucks milk), which the great sage, the old honorable rabbi Shlomo, the
memory of the righteous is a blessing, the son of Rabbi Aharon, may he
rest in peace, received from the Rabbis of the holy Community of Vilno.

In this case, we see how a medical / magical recipe is attributed to Shlomo
(also known as Shlomo Yedidiah) ben Aharon, the Troki Karaite sage of the
end of the seventeenth and beginning of the eighteenth century, who spent
the years 1710-1719 in Vilna, and had close contacts with the Rabbanite Jews
there (see Mann 1935: 570-572, 580, 687-688, 740-744; AxHIEZER and LASKER
2011: 99-102). Apparently, his acquaintances also shared with him some of

Alemanno’s discussion, see his Sha'ar ha-Heshek, Livorno, 1790, fol. 4a-5a, with
RosenTHAL 1977: 350 and IpeL 1979:; 311-312.
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their popular medicines, and he eventually recommended some of them to his
fellow-Karaites, who kept on copying his advice even 150 years later.

A similar awareness of more modern magical beliefs and practices is dis-
played on fol. 100r, recipe no. 181 (=Abkowicz 3, fol. 306v-307r)®

PWA ARY WRD WK Nk / 0TRA (Saw=) 270 9w 7" 0T [aon povin
0"TNNI AWK PWN ARWI 7/ ORI L0 00 TR IR Sawnnn T / inwR wn
.03/ nh he 89 R nwk nR (Swn=) o™i wrn /e (Sawnnn=)

Copied from a book of doctors. When a man has intercourse with his
wife, if the man and his wife both have some lust (?) remaining from the
intercourse, then she will immediately become pregnant. But if the wife’s
lust (?) from the intercourse remains while the husband is still having sex
with her, then she will have no children...

While the exact details of this piece of medical advice are not really clear, it is
clearly taken from a “book of doctors.” The entry of magico-medical lore taken
from modern, and often printed, books of medicine into a Jewish magical reci-
pe book is far from uncommon, and many similar examples could be adduced
from other modern Jewish magical manuscripts (for example, BareL 1991:
223, 229 and see ZINGER 2009). The same phenomenon may still be seen in
twentieth century printed books of Jewish magic, some of which even recom-
mend antibiotics among their many spells and recipes (see Bonak 2008: 432).
Such examples clearly show that the practitioners who used the magical hand-
books were in no way oblivious to the rise of modern science, and especially
the rise of modern medicine. In fact, they had no difficulty incorporating some
of its claims and some of its remedies into their own handbooks.

Having examined many specific examples, we may now offer a broader con-
clusion — ms Jerusalem Heb. 8°3652 is a very typical Modern manuscript of

%5 In order to avoid writing some “dirty” words, the scribe encrypted them with a very
simple abgad cipher, in which aleph becomes bet, bet becomes gimmel, and so on.
I have added the deciphered words in parentheses.
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European Jewish magic; there is nothing specifically Karaite about any of its
magical recipes, and most of them can be shown to derive from older Rabbanite
sources. In part, this probably should be seen as a specific example of a wider
phenomenon, namely, the general “Rabbinization” of later Karaite culture (and
cf. Mann 1935: 685). In part, it may be due to the fact that even when magic was
practiced by Rabbinic Jews and by well-known rabbis and transmitted by them,
there often was very little that was specifically “Rabbinic” about it. But in part
this is also due to the paradoxical fact that because of the vehement objection to
magic in Classical Karaite literature, when later Karaites developed an interest
in such practices it was only to their Rabbanite colleagues, who had been prac-
ticing magic from talmudic times onwards, that they could turn for help.
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