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It is well known that the perfect with the particle /a is used in the narrative sense in the younger Vedic prose.
In the older Vedic prose, Maitrayani Samhita (MS), Kathaka-Samhita (KS) and Taittiriva-Samhita (TS), there
is a certain distribution of past tense categories: the imperfect for the gods myths and the perfect for the past
of the period of predecessors. It is supposed that the latter use of the perfect was extended to the area of the
former use of the imperfect.

In this paper, uses of the particle /a in the three Yajurveda-Sarhhita texts will be examined. The results sug-
gest that the different uses of ha characterize different language layers in these texts. The following points
are of special interest:

1) ha and ha vai with the present verb often characterize a logical consequence derived from the context;
hence, they mean “namely, in conclusion”. Many examples of this use are found in MS, but fewer in KS and
TS.

2) ha sma (va) with the present indicative indicates a repeated and habitual action in the past. In MS, it is
almost always used with @ha (functionally present) and indicates a ritual opinion of predecessors: “(A prede-
cessor, i.e. Aruna Aupavesi or Kesin Satyakami) used to say.” KS and TS have examples with verbs other
than aha.

3) ha with the perfect hardly appears in MS, but KS and TS have many examples.

4) ha vai ... uvdca in KS corresponds to ha sma (va) dha in MS in the parallel passages. This may be the
origin of the narrative use of the perfect.

It may be concluded that the language of KS and that of TS are close to each other and that the language
of MS has different features from them, even though it is generally supposed that MS and KS belonged to
the same branch but TS to another. Moreover, linguistic innovations occurred not always gradually, but thro-
ugh certain innovative authors. This may provide a new perspective for clarifying the relations between the
three texts and their process of composition.
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1. Introduction

It is well known that, from the younger Vedic prose onward, the perfect with the
particle ha is used in the narrative sense. Myths of gods and stories of heroes, loved
throughout the long history of Indian literature, were told in the narrative perfect in
the later Vedic period (around 6th-3rd c. BC), which caused the genre of stories to be
called itihasa (iti ha-asa “so it was”). However, in the oldest Vedic prose, the black
Yajurveda-Samhitas, i.e. Maitrayani-Samhita (MS), Kathaka-Sarmhita (KS) and Taittiriya-
Samhita (TS), the narrative category is divided: the imperfect is used for the myths of
gods (in the distant past),! and the perfect for episodes concerning predecessors (for
actions whose results can be observed in the speaker’s present).? It is thought that the
use of the perfect was extended to the area of the imperfect, and thus to the whole
narrative genre.

This paper will examine the uses of the particle a with and without the narrative
perfect in the three Yajurveda-Samhita texts. The results of this assessment suggest that
the different uses of ha reflect different historic layers of language in these texts.

2. Historic layers of language in the Maitrayani Sambhita

My recent studies make clear that each chapter of the Maitrayant Samhita has its own
peculiarities of style and language, which may reflect the historic layer of the language
to which it belongs. Here I summarize the features that indicate differences in style and
language in each chapter.

1) Amano (2016b: 118-122) investigated 1.4-2.5 (Brahmana chapters from books
1-2) and their parallel chapters in KS and TS. This study examined how each text
(MS, KS and TS) describes discussions about divergent ritual opinions. As a result,
the following points became clear: MS 1.6 and 1.8 do not indicate a phase of ex-
changes with other schools; 1.10 and 2.1-4 indicate active exchanges and discussions
with KS; 1.7 is verbatim parallel to KS; 2.5 uses a new phrase atho ahur, and contains
some statements from unknown sources; 1.5 and 1.7 show considerable connection
with TS.

2) Amano (2014-2015: 34-35) investigated 1.4-7 and examined uses of some words
and phrases, choice of verbal category, and similarity to KS. As a result, the following
became clear: 1.4 prescribes ritual acts as fixed processes (near to siitra style), which is
reflected in the consistent use of the indicative present and the frequent and comprehen-

! For example the following opening sentences: prajapatir prajd asrjata “Prajapati created creature” MS
1.6,6(4):96,1f., 1.8,1(1): 114,11 etc.; devas ca va dasuras caspardhanta “Gods and Asuras were fighting with
each other” 1.4,14(2):63,15, MS 1.9,8(1):139,4 etc.

2 See Kiimmel (2000: 78-82) and Amano (2009: 14-15).

3 Witzel (1989: 139-151) investigated the spread of the narrative perfect among the Sarhhitas and
Brahmanas.
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sive mantra citation; 1.5 has a similar style to 1.4, but the use of 47 to explain a mantra
is characteristic in this chapter; 1.6 explains the ritual with a myth of Prajapati and Agni
which runs through the entire chapter; the ritual acts are not described with the indicative
present in many cases and only a few mantras are cited. The following results were
obtained regarding the similarity to KS: 1.4,5-10 is quite close to KS, 1.4,11-12 is part-
ly, but 1.4,13-15 has no parallel passage at all; 1.5 has parallel sentences, but they are
not very close to those in KS; 1.6 has only a few parallel passages; 1.7 is a verbatim
parallel to KS; it can be said that MS 1.7 and its KS parallel (KS 9) stand in a borrow-
ing relationship.

3) Amano (2019: Reference Materials <distribution map>) investigated 2.1-5 and made
clear that 2.3-4 has a different style of description from 2.1-2, while 2.5 follows the style
of 2.1-2, but has common linguistic features with 2.3-4.

4) Amano (2015: 1166-1167) investigated 1.4-4.8 (all Brahmana chapters) and ex-
amined Mantra citations and a certain lexical expression. From this study the following
results were obtained: 3 and 4.1 have the tendency to cite many mantras and part by
part, and also 1.4 as well as 1.5 show this tendency; 3.1-5, 4.3-4 and 5-8 use an in-
troductory phrase dtha= esa-/etd- that is often used in 1.10 and 11; books 3 and 4
hardly show any similarity to book 2 or to the chapters of book 1 except 1.4-5 and
1.10-11.

5) Amano (2016a: 61-64) examined passages referring to the sattra ritual and con-
cluded that 1.9 and 4.2 are closely connected with sattra/vratya culture and have rare
linguistic or pseudo-MS phenomena, and that 1.8,6 and 4.5,9 show rare linguistic phe-
nomena. These chapters are probably new and additional. This study found that linguis-
tic differences among the chapters were possibly due to their different cultural and social
backgrounds.

6) Amano (2016¢: 51-52 and forthcoming: § 6) investigated 1.4-4.8 (all Brahmana
chapters) and examined uses of yd evdrn véda / vidvin. This work attempted to make clear
the relationship among the chapters and find tradition “groups” in the Maitrayani school.
This work concluded the following: 1.6 and 1.8 are the oldest chapters, and 3.6-10 took
over their tradition; the line 1.5 — 3.1-5 — 4.1 is located at the centre of the Maitrayaniya
tradition, 3.1-5 and 4.1, in particular, show a period of maturity of ritual philosophy; 1.4,
1.9 and 4.2 brought a new wave with some features in common with Aranyaka and
Upanisad; 4.5-8 has connections with both the traditional line (1.6/1.8 — 3.6-10) and the new
wave (1.4, 1.9, 4.2).
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Amano 2016c¢: 52, Table 4:

In this paper, I will extend the scope of my study to all the Yajurveda-Sarmhitas, and
I aim to clarify the features of the language and style used by each author or in each
chapter of the texts, the similarities and differences among them, as well as the process
of development — or innovation — of their styles. Witzel (1989: 97-265) investigated
linguistic innovations and their spread among the Samhita and Brahmana texts, and I will
attempt to give a more specific analysis by distinguishing the chapters or the authors of

each text.

To compare the parallel chapters of the three texts, the following table of contents
lists the chapters of MS and their KS/TS parallels:

. KS/TS parallels
Brahmana chapters in the MS
KS TS

1.4 yajamana — duty of a sacrificer 32 1.6-7
1.5 agnyupasthana — worship of sacred fires 7 1.5
1.6 adhdana — establishment of sacred fires 8
1.7 punardadhana — re-establishment of sacred fires 9 1.5
1.8 agnihotra — daily offering to sacred fires 6
1.9 caturhotr — caturhotr formulas 9
1.10 | caturmasya — seasonal rites 36
L.I1 | vdjapeya — soma drinking for winning a chariot race 14
2.1-4 | kamya-isti — rites for special wish (with cake and gruel) 10-12 2.2-4
2.5 kamya-pasu — rites for special wish (with sacrificial animal) 13 2.1
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3.1-5 | agniciti — piling of the fire altar 19-22 5.1-7
3.6-10 | soma — adhvara preparation for soma ritual 23-26 6.1-3
4.1 darsapiirnamdsa — new and full moon sacrifice 31

4.2 gonamika — rite for naming cows

4.3-4 | rajasiiya — royal consecration

4.5-8 | soma — graha soma drawing 27-30 6.4-6

3. Categories of use of ha in the Black Yajurveda-Samhita texts

Delbriick (2009: 497-501) describes the uses of Aa in terms of a “leicht hervorhebend
und versichernd” particle. On the one hand it appears in a sentence connected with the
preceding discussion (..., so ... denn”). On the other hand it is used with the narrative
perfect. On p. 502, he mentions the use of 4a in combination with sma and the indicative
present, which indicates a repeated action in the past (“[einer] pflegte, ... [zu tun]”). This
explanation principally applies to the black Yajurveda-Sarmbhitas. I will classify the uses
of ha in four categories and illustrate them with examples.

3.1. ha (vai) characterizing a logical consequence of the preceding context:
“consequently, namely”; cf. Kulikov (2015: § 3.1)* “consecutive connector” meaning
“then, (if so) then, as a result”.

This use is found in the case of ha vdi or simple ha:’

MS 1.8,4(4):120,4f.: yadi kamdyeta “sdrve sadysah syur” iti, sdrvant samd vad tmnayet.
sarve ha sadysa bhavanti.

“Falls er sich wiinscht: ‘Mochte es doch allen [Sohnen] gleich gehen,’ soll er alle [Loffel]
gleichmiBig ausschiitten; alle [Sohne] werden gleich.” (Amano 2009: 292)

MS 1.4,7(1):54,10f.: [piarnam asi. pirnam me bhiya] iti. piarno ha vi amutrangaih
sambhavati.

“‘Das Volle bist du. Mochtest du doch fiir mich das Volle warden’: voll wird er (O), indem
er sich im Jenseits mit seinen Koérpergliedern vereinigt.” (Amano 2009: 147)

4 Kulikov (2015) examined ghd/gha in Rg-Veda and Atharva-Veda. gha/gha corresponds to ha in the
Brahmana prose, and the functions determined by Kulikov are relevant to a considerable extent.

5 And also in ha tvdi and ha tu when the meaning “but” is added, for example MS 1.10,12(2):152,8-10:
somapitho vi eso ’syé udaisad, yat karirani. saumycfm' vdi karirani. saumi ha tv évihutir amito vrstim
*eyavayanti (ed. cyavayati), “Der Soma-Trank [der Yatis] erhob sich aus der [Erde] hier, das ist, was die
Karira[-Friichte] (die Friichte von wilden Kapern) sind. Die Karira[-Friichte] gehdren zu Soma. Die Darbrin-
gungen fiir Soma lassen aber vom Jenseits Regen herabfallen.” (Amano 2009: 377f. and n. 1380); MS
1.4,11(3):60,3-5: nd vdi tad vidma, yadi brahmand va smé "brahmand va, yadi tdsya va yseh smo ‘nydsya
va, ydsya briimdhe. yasya ha tv éva bruvand ydjate, tam tad istam d gachati, “Wir wissen das nicht, ob wir
Brahmanen sind oder Nicht-Brahmanen, ob wir zu dem Rsi gehdren, zu dem wir uns bezeichnen, oder zu
einem anderen. Als zu wem gehorig er (O) sich bezeichnet und das Opfer veranstaltet, zu dem geht jedoch
das Geopferte hin; einem anderen neigt es sich nicht zu.” (Amano 2009: 164f.).
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This function often appears with the relative sentence yd evdm véda / vidvan:

MS 1.8,6(3b):124,7-9: grhnivin ndktam agnim. asuryd vdi ratrir. jyotisaiva tamas tarati.
diva ha vi asma asmiml loké *bhavati, prasma asdu loké bhati, yd evir véda.

“Er soll in der Nacht das Feuer nehmen. Die Nacht gehort zu den Asuras; mit dem Licht
kommt er durch die Finsternis hindurch. Tag wird es fiir ihn in der Welt hier, fiir ihn
leuchtet die jenseitige Welt voraus, wenn er dieses Wissen hat.” (Amano 2009: 306)

This type probably belongs to the category for ha (vdi) because it connects the
statements to the conclusive clause, but it may also have been possible to understand that
ha (vdi) characterizes the connection with the main clause and yd evani véda. This use
with yd evam véda could have been a transition to the next category.

3.2. ha (vdi) characterizing a logical consequence of a presupposition that is indicated
in a relative sentence; cf. Kulikov (2015: § 3.3): “‘consecutive-correlative’ clause (with
sa) with the meaning of result followed by a relative clause with the meaning of cause.”

MS 4.2,1:22,13f.: yo vdi caksuso vibhaktim véda, caksusman ha bhavati, nainam caksur
Jahati.
“Who knows the variation of sight gets, therefore, a sight, [and] the sight does not leave
him.”

MS 3.7,2:77,1f.: yadtra vai yajiiasyardhé 'gre samrddham kriyate, kriyamanam kriyamanam
ha vi asya samrdhyate.

“In the case where a successful [ritual action] is done at first in the process of a ritual,
every [action] which is done in it (the ritual) succeeds consequently.”

In these examples, a relative clause begins the sentence and provides a presupposition,
and the following main clause with &a states its logical consequence. This type of sentence
often appears at the beginning of a paragraph, therefore this use of #a must have been
a transition to the next type of use to open a paragraph (3.3 below).

KS has a similar sentence construction, but in KS the preceding relative clause contains
ha vai. This indicates that ha (vai) in this construction does not characterize a logical
consequence, but introduces a new piece of information.

KS 24.10:102,7: yo ha vai devan sadhyan veda, sidhyaty asmai.
(beginning of a paragraph) “When one knows, namely, the right gods, [the ritual] is ac-
complished for him.”

Thus, this construction (attested eight times in KS) belongs to the next category.
3.3. ha (vdi) at the beginning of a paragraph:

TS 5.4.9.4: agnicitarn ha va_amismim loké vd to 'bhi pavate. vatanamd ni juhoty. abhy
évdinam amismim loké va tah pavate.

(beginning of a paragraph) “In yonder world the wind blows over the piler of the fire; he
offers the names of the winds; verily over him in yonder world the wind blows.” (Keith
1967: 436 f.).
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In this example, ha (vdi) does not indicate a logical consequence, but it stands
independently from the preceding context, or opens a paragraph. We can see here a distinct
function from the use described in 2.1.°

The uses mentioned in 3.1-3.3 can be classified as logical markers (or as the non-
narrative use, which contrasts with the use in 3.4-3.5).

3.4. ha sma (vai) occurs together with the indicative present, indicating a repeated
action in the past. This category of use states a repeated and habitual action of the pre-
decessor. In most cases, the name of a predecessor (rsi) is indicated, but when the sub-
ject is indefinite, purd is used. Most of the examples are used with the verb gha (in the
present function) and indicate teachings of the predecessors.

MS 1.4,5(9):53,14f.: etdd dha sma via Gha kapivand bhauvavandh “kim u sd yajiiéna

yajeta y6 gam iva yajidm nd duhitd. ...” iti.

“Folgendes pflegte ivana Bhauvayana zu sagen: ‘Wie sollte auch der ein Opfer
veranstalten, der das Opfer nicht fiir sich melken (d. h. ausnutzen) konnte wie eine
Kuh?...’.” (Amano 2009: 144)

KS 8.13:97,1f.: daksinavadbhyam ha sma vai pura darsapiirnamasabhyam yajante.
“People used to hold new and full moon sacrifices with fee hefore.”

There are also examples referring to an action of the gods:

KS 21.9:49,14 = 21.4:42,3f.: etam ha sma vai deva asurebhyo vajram Sataghnim ...
abhyavasrjanti.
“The gods used to throw the vajra, a weapon killing hundreds, into the Asuras.”

In the following example in TS, a predecessor and gods appear together:

TS 6.6.1.2: tutho ha sma vdi visvaveda devéndr_n daksina vi bhajati.
“Tutha, all knowing, was wont to allot the gifts of the gods.” (Keith 1967: 547)

As is explained in 4 <table 3> and 5.4 below, the use of ha sma (vdi) with the present
indicative for gods is a new development.

3.5. ha (vai) with the narrative perfect:

ha (vai) with the perfect is used to state an action of a predecessor. The Yajurveda-
Sarhhitas differentiate the actions of predecessors and of gods: they express the actions
of predecessors with the perfect, and the actions of gods with the imperfect.” We understand

¢ This function was probably derived from the use of “consecutive-correlative” in 3.3 on the one hand,
and on the other hand from a kind of “performative consecutive” function (see Kulikov 2015: § 3.2). I interpret
the latter use as “[We know the (following) fact,] namely ...” This function is based also on the use of ha
sma vdi with the present indicative and the use of ha (vai) with the narrative perfect, which appear at the
beginning of the stories.

7 See nn. 1 and 2 above.
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that the authors saw ritual actions of predecessors as having effects on their present
rituals.®

KS 7.8:70,3-6: etad dha vai divodaso_bhaimasenir arunim wuvdacagnim dadadhivamsam:
“udgatah, kena garhapatya upastheya”
theyo ... ” iti.

“Divodasa Bhaimaseni said to Aruni, as he had established his fire, as follows: ‘O udgatr!
What should one worship his garhapatya fire with?” He (A.) told to him (D. Bh.) about
these (verses). He (A.) said: ‘One should worship it with these ...””

KS 21.4:41,3f.: etar ha vai yajiiasenas caitras citim vidamcakara. taya ha vai sa anard-
ha.
“Yajilasena Caitra knew this piling. With it he got success.”

TS 1.7.2.1: samsrava ha sauvarcanasds tumimjam dupoditim wuvdca ‘yat sattrinan
hotabhih, kam idam upahvatha” iti. “tam upahva” iti hovica “yd pranéna devin
dadhara...” iti. “chindtti s, na chinam"j” iti. “chinatti=" iti hovaca.
“Samcravas_Sauvarcanasa said to Tumifija Aupositi: “When thou hast been a Hotr of Sat-
trins, what Ida hast thou invoked?” ‘Her I have invoked’, he said, ‘who supports the gods
by her expiration, ....” ‘Does she divide, or does she not divide?’ (he asked). ‘She divides’,
he replied.”

4. Number of examples of each form of use in the three texts

Here 1 show the statistical data in tables according to the following criteria:
<table 1> uses of ha (fvai/tvai/tu):
non-narrative (logical) : narrative
<table 2> non-narrative uses:
logical consequence (3.1) : connecting relative clause and main sentence (3.2) : opening
a paragraph (3.3)
<table 3> narrative uses:
ha sma (vai) aha : ha (vai) uvaca;
ha sma (vdi) + present indicative : ha (vai) + narrative perfect;® predecessor: gods (+ pre-
decessor).

8 Another function of the perfect that is found in MS is the resultative (see Kiimmel 2001: 75-77). In
MS, I found only two examples in 1.10,12(1):152,1 (jagrhiir, prapur; see Amano 2009: 376 n. 1372) and
4.2.2:24,5 (prdpa); both are without sa. Chapters 1.10 and 4.2 did not build the main stream of the MS
tradition. This use of the perfect is probably not the basis of the narrative perfect.

° There are two exceptional examples of ia vai with imperfect: KS 20.5:23,15: etasmad dha vai purag-
nicitim adidrksanta (impf. of desiderative); TS: sardd dha va dasvasya sakthy avrhat (impf.), tdd devas
catustoménaiva praty adadhur (impf.).
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I add information about the chapters that have especially frequent uses.

Table 1: Non-narrative and narrative use'”

MS!o Total number Non-narrative Narrative
of examples (logical)
ha vai 46 45 1
ha tvdi 3 2 1
ha 42 40 2
ha tu 10 10 0
total 111 97 4

" 3.1-5 has 20 out of 97 examples of non-narrative use, and 4.2 has 25 out of 97.

KS Total number of Non-narrative Narrative
examples (logical)
ha vai ; 44 24 19
ha tvai 10
ha khalu vai 3
ha 12 3 9
total ; 69 39 29
TS Total number of Non-narrative Narrative
examples (logical)
ha vai ; 14 8 6
ha tvdi 3 3
ha 17 0 17
total ; 34 11 23

Table 2: Non-narrative use

2.1 2.2 2.3
Total number connection with the | connection with the | opening a paragraph /
of examples preceding sentence(s) relative clause independent
MS 97 88 9 0
KS 39 27 0 12
S 11 11 0 2

10 Only one example from a Mantra (2.4,7:44,3) is used with the aorist (it is not included in this table).
In 1.11,6(2):167,18 = 3.2,9:29,3f. the editions give k6 ha tad veda, which should be corrected to k6 ’ha
(k6=dha). Cf. kdsya vaha ... in 1.4,5(1):52,9 (Amano 2009: 139 n. 3).
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Table 3: Narrative use

Speech of predeces- | Act of predecessor | Act of predecessor Act of gods
sor and gods
ha sma ha (vai) | ha sma ha (vai) | ha sma ha (vai) | ha sma ha (vai)
vai + + vai + + vai + i + vai + i +
present : perfect | present : perfect | present : perfect | present @ perfect
(Gha) | (uvaca) § § §
MS 19 1 2 2 1 0 1 1
KS 7 16 8 10 0 1 3 1
TS 2 18 1 3 0 0 7 1
total
ha sma vai + ha (vai) +
present perfect
23 4
18 28
10 22

" KS 7 has 8 out of 16 examples of uvaca;

TS 1.7 has 11 out of 18 examples of uvaca.

5. Development of the categories of use in the three texts

From the data provided in the tables, I attempt to describe the development of the
use of ha through the three texts.

5.1. In MS, ha (£ vdi) is mostly used to characterize a logical consequence, but it is
used less in KS and TS, where the narrative use appears more frequently. There are many
examples for simple ha as a logical marker in MS, but very few in KS and none at all
in TS. The use of ha vdi opening a paragraph (3.3) is not found in MS, but KS and TS
have some examples.

5.2. In MS, ha sma vdi is almost always used with @ha. This formula is employed
to refer to predecessors’ ritual opinions. In KS, ha sma ... aha as well as ha vai ... uva-
ca are employed to refer to predecessors’ speech and discussions. In KS, ha ... uvdca
always follows ha vai ... uvaca. The use of ha ... uvdaca / hovaca without vdi seems to
have been fixed in TS.

In the development from the use of ha sma vdi ... aha (present) to the use of ha vai
.. uvaca (perfect), the agnyupasthana chapter of KS (KS 7) plays an important role. KS
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7 and its parallel chapter in MS (MS 1.5) include common references to the predecessors
speeches, and KS uses /a vai ... uvaca to describe them, while MS uses ha sma vdi ...
aha. The author of KS 7 probably replaced ha sma vdi ... aha with ha vai ... uvaca. This
could be the origin of the use of ha vdi with the narrative perfect.!!

MS 1.5,92):77,7-9: etdd dha sma va ah@rund dupavesir “yin visivasah Sréyasa atmadno
bhratrvyan abhiprajanima=, abhis tan agnés tanitbhir jyétismatibhih pdarabhavayama="
1.

“Folgendes pflegte Aruna Aupavesi zu sagen: ‘Die Nebenbuhler, die reicher und angeseh-
ener sind als wir selbst und die wir als feindlich erkannten, die lieBen wir mit den mit
Licht versehenen Gestalten Agnis hier untergehen.’”

KS 7.6:68,11: etad dha va arunir uvd@ca= ‘“etenaharh sarvan sapatnan sarvan bhratrvyan
abhyabhavam” iti.

“Aruni said as follows: ‘I conquered my all enemies and all rivals with this.””

Further examples of ha va uvaca / hovaca in KS 7:

KS 7.6:68,1-3: etad dha vai dasarma arunim uvacagnim adadhivamsam ‘“‘udgatah, kenagnir
upastheya” iti. tasmai haitad agnyupasthanam uvaca. sa hovaca= “anayopastheya ...” iti.
“Dasarma said to Aruni, as he had established his fire, as follows: O Udgatr! What should
one worship his fire with?” He (A.) told to him (D.) about this agnyupasthana [formula].
He (A.) said: ‘One should worship it with this ...””.

(further KS 7.8:70,3-6 in 3.5 above).

The style of the narrative ha ... uvaca / hovaca without vdi is first found in TS. The
author of TS 1.7 (yajamana chapter) probably followed the style of KS 7, but without
vdi. See TS 1.7,2,1 in 2.5 above.

5.3. In MS, there are only a few examples for the narrative perfect with Aa.!> KS has
many examples for ha vai ... uvaca used to refer to talk of predecessors, and also many
examples for the perfect of other verbs referring to the actions of predecessors. Therefore,
we can see that the use of ha vai with the narrative perfect was developed in KS. TS
has many examples for ha (vdi) ... uvaca, but fewer examples with other verbs than KS.

It is worthwhile to note that MS has some examples of the narrative perfect that are
not combined with 4a.'® In the agniciti chapter of MS and KS, the use of the narrative
perfect without sa in MS corresponds to the use of the narrative perfect with sa in KS:

' Tn another chapter, MS 1.4 ~ KS 32 (yajamana chapter), etdd dha sma vd @ha in MS corresponds to
atha ha smaha in KS: MS 1.4,5(9):53,14f. (see 2.4 above): etdd dha sma va aha kapivano bhauvayanah “kim
u sa yajiéna yajeta, yo gam iva yajiiam na duhita. sudohataro hi gor” iti ~ KS 32.2:20,19f.: atha ha smaha
kapivano bhauvayanah “kim u sa yajeta, yo gam iva yajiiam na duhe. sudohataro va esa gor” iti.

12" ha with the perfect has only a few examples in new chapters, 2.5 and 4.6 (see 1 above).

3 vidam cakara 1.4,12(5):62,4 (Vasistha), 3.2,7:27,7 (Somadaksa Kausreya), 3.3,9:42,11 (Kanva Srévayasa),
4.2,2:23,6 (Isvasanis Amitradocani), 4.2,10:33,14 (Basta Ramakayana), 4.5,4:68,18f. (Vi$vamitra); prapa
3.2,7:27,7 (Somadaksa Kausreya), 4.2,10:33,15 (Basta Ramakayana); raradha, dadau 2.5,1(3):47,13f. (Upakeru);
upadadhau 3.2,7:27,7 (Somadaksa Kausreya); cakara 4.6,2:79,18 (Vipajana Sauraki).
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MS 3.3,9:42,11: *etdm™ vdi kdnvah sravayaso 'gnér déham vidam cakara.

~ KS 21.9:49,8: kanvo ha va etasya Srayaso doham vidam cakdara.

cf. TS 5.4.7.5: tam asya kanva eva srayaso 'vet (impf.). tena ha smainam sa duhe
(ha sma + pres.).

5.4. All three texts include mixed references to gods and predecessors.'

This is probably because, after several generations,'® predecessors began to be thought
of as ancient, like gods. TS has the most examples that refer to gods’ rituals with sa sma
(vai) with the present indicative and ha vai with the narrative perfect.!”

The following are examples of mixed references to gods and predecessors:

KS 21.9:49,14 = 21.4:42,3f.: etam ha sma vai deva asurebhyo vajram Sataghnim ...
abhyavasyjanti. (see 2.4 above)

KS 21.10:50,1f.: etena ha sma vai bharadvajah pratardanam samnahyann eti.
“Bharadvaja used to keep banding this at Pratardana.”

In these sentences, both in the agniciti chapter, ha sma vai with the present indicative

is used once for gods and once for a predecessor, Bharadvaja.
In the next example, a typical Deva-Asura story, an rsi appears. The whole story is
told in the imperfect except for the sentence relating to the rsi, which uses the perfect:
KS 28.4:158,121f.: asura vai devebhyo daksinam anavams. tam pratvanudanta. ... etd

the Asuras” (impf.).

In the following example from MS, a ritual in the past (ha sma vdi purd + present
indicative) and actions of gods (imperfect) are told in the same context:!'®
MS 3.9,4:119,13f. avrhya ha sma vdi purd sdrsthite yajié 'gndu yiipam prasyati ... té

14 So corrected; both editions étdr (citam isty etdm).

15 MS 3.9 (Soma Adhvara chapter) and KS 21 (Agnicayana chapter) seem to have begun this phenomenon.
A further example is found in MS 1.4,12(1), a story about Kes$in Darbhya and Gandharvas, told in the
imperfect.

16 See Kasamatsu (2001: 975-973).

7 For example, TS 6.2.10,4; 6.3.9.6; 6.6.1.2 (see 3.4 above).

'8 A similar example is MS 2.1,3(2):4,3ff., a story about Rathapurota Darbhya, told in the imperfect and
also with ha sma vai + present.
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6. Innovative chapters and authors: new perspectives
on the composition of the texts

In the above examinations, we saw the stages of development of the use of 4a in the
three Yajurveda-Sarhita texts.

In MS, the author of 3.1-5 (Agniciti chapter) innovated with the particularly frequent
use of ha as a logical marker. It seems that the author intended to use his own style by
excluding the use of ha vdi with the narrative perfect that was usual in KS." Addition-
ally, the author of 4.2 (Gonamika chapter) seems to have followed the style of 3.1-5, but
with an even stronger tendency. In KS, the agnyupasthana chapter (KS 7) adopted the
use of ha vai ... uvaca that was later developed into the popular narrative style ha ...
uvaca. The author of TS 1.7 (yajamana chapter) fixed this style.

These innovations made by certain authors were probably the result of significant
complications or dynamic changes that were encountered when introducing a (new) ritual
into the traditions.

Table 5: Dynamics of the process of composition of MS

° In other points and according to the ritual, the MS agniciti chapter depends to a large extent on its
parallel in KS/TS. The MS agniciti chapter has two examples for ha + uvaca / acur that have close parallel
passages in KS and TS. So MS 3.2,8:28,3: “addd id annam” iti hovaceyam “ya eta upadadhata” iti is very
closely parallel to KS 20.9:28,9: uvica heyam ‘adad id sa brahmanannam yasyaitd upadhiyanta” iti and TS
5.2.10.3: uvaca heyam “ddad it sd brahmapannam, yasyazta upadhiyantai, yé u caind evir védad” iti; MS
3.3,9:46,15-17: etam vdi vaststhah satyahavyah sattrina asinan papracha “...” iti, “vidma=""iti hocur (see
Mittwede 1986: 115) “yd vdnesu, tam vidma="iti is closely parallel to KS 21.9:49,11-13: etam ha vai
somadaksah kausreyas sattrinah papraccha “...” iti, ** yaivaranye, tam vidma=""iti.
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