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1. Introduction

The Mahabhasya of Patanjali states: navadhatharvano vedah “The Veda of the Athar-
vans is ninefold” (Kielhorn 1880: 9, line 22). Patafijali is one of several authorities to
point to the ninefold nature of the Atharvaveda (hereafter AV), so described because of
the nine branches (§akhas) of the tradition.? Other sources have recorded the names
of these sakhas; the Atharvaveda-PariSista, for one, lists the Paippalada, the Stauda (or
Tauda), the Mauda, the Saunakiya (or Saunaka), the Jajala, the Jalada, the Brahmavada,
the Devadar$a and the Caranavaidya.’

! My sincere thanks to Ruixuan Chen, Daniele Cuneo, Arlo Griffiths, Nirajan Kafle, Werner Knobl, Duc-
cio Lelli, Marianne Oort, Umberto Selva, Carmen Spiers, Thomas Zehnder and especially Alexander Lubotsky,
each of whose invaluable comments have helped to improve drafts of this article and/or my broader study of
Paippalada-Sarhhita book 18. I would also like to thank Maria Piera Candotti, Tiziana Pontillo, Velizar Sa-
dovski and the participants of SALA33 for the opportunity to present and discuss this work with a wider
audience.

2 See Bloomfield (1899: § 10-14) for details.

3 Atharvaveda-Parisista 49.4.1: tatra brahmavedasya nava bheda bhavanti | tad yatha | paippaladah /
staudah | maudah | Saunakiyvah / jajalah | jaladah | brahmavadah | devadarsah | caranavaidyas ce 't/ (ed.,
Bolling & von Negelein 1910: 337).

© 2019 K. de Joseph. This is an open access article licensed under the Creative Commons Attribution-NonCommercial-
NoDerivs License (http://creativecommons.org/licenses/by-nc-nd/3.0/).
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Of the nine $akhas, manuscripts of only the Saunaka Sarhhita and Paippalada Sarnhita
of the Atharvaveda (hereafter SS and PS) survive. No more than a half-century after the
first print edition of the SS (Roth & Whitney 1856), a birchbark manuscript of the PS
in Sarada script was discovered in Kashmir. The manuscript, in its corrupt and deterio-
rated state, left much to be desired; nonetheless, a facsimile edition appeared in 1901
(Bloomfield & Garbe 1901), after which Barret endeavoured to transliterate and restore
this so-called “Kashmirian Atharvaveda” (1905-1940).

Still other textual sources, however, intimated the existence of Paippaladin settlements
outside Kashmir (Bhattacharya 1997: xi-xiii). It was these sources that prompted D.M.
Bhattacharyya to embark on a field survey in eastern India where, in 1957, he discovered
several codices of palm-leaf manuscripts in Odisha (Bhattacharyya 1957). From these
new manuscripts, D.M. Bhattacharyya and his son Dipak compiled the first print editions
of the PS, whose 20 kandas were released in six volumes from 1964 to 2017.* In the
absence of any padapatha or commentary, these volumes endeavoured to resolve the palm
leaves’ scriptio continua into separate words, and to restore the text on the basis of both
the Kashmirian testimony and the Odishan manuscripts.

Still more manuscripts were located later: on successive field trips between 1983 and
2002, Michael Witzel and Arlo Griffiths acquired a series of additional manuscripts from
Odisha (Witzel 1985; Witzel & Griffiths 2002; Griffiths 2003). It is on the basis of these
manuscripts, as well as Bhattacharya’s editions (1997, 2008, 2011), that several kandas
of the PS have since been critically edited with translation and commentary.’

The current manuscript cache and the published editions have allowed us to refine
and expand on the valuable observations recorded before such testimony was available,
such as those that address the relation of the Vedic sakhas and their texts. Even before
the facsimile edition of the “Kashmirian Atharvaveda” appeared, for example, Bloomfield
had this to say of the two AV recensions: “The variations between the two texts range
all the way from inconsiderable variants to complete change of sense. Perfect textual
correspondence between parallel stanzas and hymns of the two sakhds is comparatively
rare” (Bloomfield 1899: 15).

2. Textual variation in Paippalada-Samhita 18.1-14

Textual variation is not limited to parallels between the PS and SS; there is also Rg-
Vedic (hereafter RV) material that appears in one or both AV recensions. This is particularly
true of PS 18, which encompasses SS books 13 to 18, “characterized each [with the
exception of book 16] by unity of subject” (Whitney & Lanman 1905; cxxviii). The
present article focuses on textual variation in PS 18.1-14 (=SS 14), an Atharvanic

4 D.M. Bhattacharyya personally edited kandas 1 and 2 to 4.27 (Bhattacharyya 1964: 1970). His son
Dipak Bhattacharya, who had contributed the last 13 hymns to the latter volume, would complete the series
with kandas 1 to 15 (Bhattacharya 1997), 16 (2008), 17 to 18 (2011) and 19 to 20 (2017).

5 Completed editions (either published or submitted as doctoral theses) include book 2 (Zehnder 1999);

5 (Lubotsky 2002); 6 and 7 (Griffiths 2009); 8 and 9 (Kim 2014); 13 and 14 (Lopez 2010); 15 (Lelli 2015);
book 17 (Selva 2019); book 18 (de Joseph in prep.); and book 20, sizktas 1-30 (Kubisch 2012).
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elaboration of RV 10.85, popularly known as the siryd-sitkta. RV 10.85 consists of only
47 stanzas, while the SS and PS versions feature 139 stanzas each; the PS version is
divided into “decads” of approximately 10 stanzas each. While the vast majority of the
RV stanzas are also found in the AV, some two-thirds of the SS and PS stanzas are
exclusively Atharvanic, and most usually common to both recensions.

The textual variations consist in, on the one hand, the presence or absence of entire
lines and stanzas, and on the other hand, variation even within the common stanzas,
specifically at the word, phrase or morpheme level. What factors motivated these varia-
tions? The answer could reveal how the sakhas optimized this composition for their
specific uses, in line with their priestly functions and aspirations, and ultimately the role
each wished to assume in Vedic society.

The mechanisms of textual adaptation, however, are difficult to identify: we have only
internal evidence to determine the direction of an insertion, deletion or substitution.
(While I use these terms loosely below — to refer to content that is present, absent or
different with respect to other recensions — they do not necessarily imply any direction-
ality.) What is clearer is that these mechanisms sometimes overlap: inserted material is
often adapted to suit its new context, and occasionally even retains the imprint of its
previous context. In what follows, I will take a closer look at these mechanisms of ad-
aptation and how they manifest in the PS sirya-sikta; while I cannot provide a definitive
answer to the ambitious question outlined above, I hope to lay some brickwork for its
empirical foundation. Stanzas exclusive to the PS will be furnished with a critical appa-
ratus based both on Bhattacharya’s printed edition (2011) and the testimony of the man-
uscripts collected after the elder Bhattacharyya’s 1957 discovery.

3. Material absent from the PS siarya-siikta

In what follows, I shall examine the stanzas in more or less sequential order. The first
five stanzas of each Sarmhita are identical in form, if not in sequence, but a first structural
discrepancy soon follows. Of the Atharvanic recensions, only the PS lacks RV stanza 5,
which corresponds to SS stanza 4:

$S 14.1.4 (=RV 10.85.5)°
4a yat tva soma (RV: deva) prapibanti
4b tata a pyayase punah |
4¢ vaylih sdmasya raksita
4d samanam masa akrtih ||

“When, O Soma, they drink thee [up], then thou fillest thyself up again; Vayu is Soma’s de-
fender; the month is norm (akyti) of the years (sdma).” (transl. Whitney 1905)

6 Where stanzas are labelled with their $S numeration, translations (and titles, where used) in the footnotes
are taken from Whitney & Lanman 1905; with their RV numeration, from Jamison & Brereton 2014. PS trans-
lations are mine unless otherwise noted.
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This stanza contains the sirya-siikta’s only reference to Vayu, and establishes him as
“Soma’s defender”. Elsewhere in the RV, Vayu is also seen to have a special relationship
with soma: as charioteer of Indra, he too is the piarvapa (RV 1.135.4e, 4.46.1c, 7.92.1d,
8.1.26b) or parvdpiti “first-drinker” (RV 1.134.1bc, 1.135.1d),” the Siicipa “drinker of the
unadulterated (soma)” (RV 7.90.2b, 7.91.4c, 7.92.1a, 10.100.2b). Such epithets, in fact,
are scarcely to be found in the AV.® Could this association have been unknown or irrel-
evant to the Paippaladins? Such “deletions” are not rare, but in this case they betray no
obvious motivation.

Vayu is not the only minor deity that the PS omits, however; two others fail to appear
specifically in this recension. The next ten stanzas feature a series of identifications
between immaterial entities and concrete, everyday, ones, then follow with a riddle about
the third wheel of the Aévins; this concludes what Whitney calls the “Strya-hymn proper”,
stanzas 6 to 16 (1905, 739), after which point the content takes on a more ritualistic
tone. In the second decad, we find a “substitution” that the PS shares with the $S: namely,
stanza 2.7, which Bloomfield had already noted as “evidently [RV] 7.59.12 in a form
adapted to the marriage-rites” — as aryamanam here stands in for tryambakam. He
continues, “[TThe concatenation of its second hemistich with 18ab would seem to show
that it was adapted to serve in the very place where it occurs in the AV” (1899: 43).

PS 18.2.7 (=SS 14.1.17)
7a aryamanam yajamahe
7b subandhum pativedanam |
7c¢ urvarukam ‘va bandhanad
7d ito muiicantu mamutah || (SS: prétd muficami namutah)

“We sacrifice to Aryaman, close relative, husband-finder.
Like a cucumber from its stem, let them free [you] from here, not from there.”

RV 7.59.12
12a tryyambakarh yajamahe
12b sugandhim pustivardhanam |
12¢ urvarukdm ‘va bandhanan
12d mytyér muksiya mamjytat ||

“We sacrifice to Tryambaka the fragrant, increaser of prosperity.
Like a cucumber from its stem, might I be freed from death, not from deathlessness.” (transl.
Jamison & Brereton 2014)

This is one of the more conspicuous examples of how the PS co-opts material for its
own use, either from other traditions known to it, or from “that floating mass of mantra

7 The term appears in relation to Indra in RV 8.3.7a and 10.112.1b.

8 Only piirvapiti occurs, but with reference to Agni (PS 6.17.9a/RV 1.19.9a) and Indra (SS 20.99.1a); and
piirvapd (PS 17.1.4d/SS 12.1.3d), in which the reciter himself prays for the status of first-drinker (perhaps so
that his royal power can assume divine proportions; see Selva 2019, s.v.). Also absent is the related term
agrepa “first-drinker”, which occurs only at RV 4.34.7c¢ and 10c, both times with reference to the Rbhus.
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materials from which all redactions flowed”, as Bloomfield puts it (1899: 49). The stan-
za in question is from RV 7.59, a composite hymn addressed to both the Maruts and
Rudra, in which Tryambaka is invoked the context of the Sakamedha. The Atharvanic
variant instead features Aryaman, whom we know to be the chief of the naksatra Phalguni
— mentioned elsewhere in the hymn precisely as the naksatra under which brides are led
from their family home to their new husband’s house (SS 14.1.13/PS 18.2.2d, phdlgunisu
vy uhyate, “in Phalgunis [the bride] is married off”).

Of course, this leads one to wonder why exactly Tryambaka was swapped out — es-
pecially since, as we know from other texts, Rudra Tryambaka is also a husband-finder.
The line tryambakam yajamahe is recited in the Tryambaka Homa rite, also part of the
Sakamedha sacrifice, where it is specifically Tryambaka, not Aryaman, who is petitioned
for a husband, and here it is Tryambaka who takes the epithets subandhum and pative-
danam.’

The final pada in the stanza also differs between the two AV recensions; the PS here,
for example, uses the third-person plural musicantu “let them release” as opposed to the
SS’s first-person muiicami “I release”. This difference of subject must have had some
implications for the ritual praxis, as the Kausika-Siitra (75.22-23) pairs this and the next
stanza with ritual actions to be performed by the suitor.!® However, it is not clear from
the ancillary literature what those implications could be; in the PS rendition, it is perhaps
the family that is bid to release the bride.

Two related “deletions” in the PS concern another minor deity. Both AV recensions
lack RV stanza 10.85.47; PS stanza 18.6.2, meanwhile, features a curious discrepancy
from its parallel in SS 14.1.54.

RV 10.85.47 (not in AV)
47a sam afijantu vi§ve devah
47b sam apo hfdayani nau |
47c sam matari§va sam dhata
47d sam u déstrT dadhatu nau ||

“Let all the gods jointly and jointly the waters anoint our two hearts.
Together Matarisvan, together the Disposer, together the Director — let them join us two to-
gether.” (transl. Jamison & Brereton 2014)

SS 14.1.54 (=PS 18.6.2)
54a indragni dyavapythivi matarisva (PS: ha piisa)
54b mitravaruna bhago asvinobha |
54c brhaspatir marato brahma séma
54d imarh narirh prajaya vardhayantu ||

% The description of this ritual in the SBM (2.6.2.11 ff)) clarifies the deictic expressions in this stanza,
which in the AV have no overt referent: like a cucumber, the woman is snapped from her roots — itas, her
family home — and not from there, amutas — namely, her husband’s house (2.6.2.14b).

10 KaugS 75.22-23: antarupatitya “aryamanan ... (sc. $S 14.1.17) iti juhoti | “pra tva muiicami ...” (sc.
SS 14.1.19) iti vestam vicytati “Having crossed inside, he offers a sacrifice [with the phrase] ‘[To] Aryaman
...; [with the phrase] I free you ..., he unties the band.” Note that SS 14.1.17 and 19 (=PS 18.2.7 and 6)
correspond to consecutive lines in the PS, but their order is reversed. Neither occurs in the RV sarya-sikta.
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“Let Indra-and-Agni, heaven-and-earth, Matari$van, Mitra-Varuna, Bhaga, both A$vins, Brhaspa-
ti, the Maruts, the brahman, Soma, increase this woman with progeny.” (transl. Whitney 1905)

Matari§van appears both in the finale of the RV surya-siikta, stanza 47, in the com-
pany of others, as well as in stanza 54 of the SS, where he likewise features in a litany
of devas invoked to bless the new bride with children. Both AV recensions lack the final
stanza of the RV; moreover, of the dozen proper names in stanza 54, Matari$van is the
only name that is not repeated in the PS, which substitutes Piisan here.!! Gonda, who
points out that MatariSvan occurs only in RV books 3 and 7, remarks that “there are
good reasons for thinking that some of the minor gods and divine figures belonged, not
to the pantheon of all Vedic Indians, but only to that of limited groups of worshippers”
(1979: 263) — a consideration that may also apply here, not to mention in the aforemen-
tioned case of Tryambaka. In the Atharvaveda, Matari§van, like Vayu, is widely identified
with the wind;"? Yaska (Nir. 7.26) even “regards MatariSvan as a designation of Vayu”
(Macdonell 1897: 72) — whom, as we have just seen, is similarly edited out of the hymn.

4. Material exclusive to the PS sarya-sikta

I will now turn to several stanzas that are exclusive to the PS siarya-sikta, and as
such are unattested elsewhere in the Vedic tradition (except where quoted and discussed
in the ancillary literature). As a critical edition of this material is still in preparation,'®
I will include a critical apparatus for each of these new stanzas.'* These stanzas, however,
despite their uniqueness, typically use repurposed mantra material to add to the Atharvanic
objectives of the hymn — or, in the opposite direction, furnish a source of textual material
that has been reworked for other uses.

'l Matari$van does appear elsewhere in the PS, where he is explicitly named 27 times; he is absent from
books 2, 6, 8, 10, 11 and 12.

12 Cf. §S 10.9.26¢, ydm va vito mdtarisva pdvamano mamdtha “What the wind, Matari§van, blowing
(pir), shook (math)” (=PS 16.138.7c).

13 A critical edition of PS book 18 forms the basis of my Leiden University Ph.D. dissertation (de Joseph
in prep.).

14 In the critically edited text, “+” indicates an emendation based on manuscript testimony: the emendation
reconstructs the supposed text of the written archetype G. Metrically restored vowels are subscripted, metri-
cally deleted vowels superscripted. Vedic b/v, both rendered @ b in Odia script, are differentiated on the basis
on external testimony. Other peculiarities of Odia script (y for y, rcc for rc, run for rn) are implicitly nor-
malized but included in the apparatus; 71 in pausa is normalized to m. (When these normalizations must be
inferred from Bhattacharya’s (2011) apparatus, the manuscript sigla are enclosed in square brackets.)

The apparatus records the testimony of the Kashmirian manuscript (K), based on the facsimile of Bloom-
field & Garbe 1901, as well as two sets of Odishan manuscripts: three collated in Bhattacharya’s apparatus,
namely Ja,, Ma, and Ma,; and another five I have personally collated from TIFF files kindly provided by Arlo
Griffiths, namely Ji, Ji,, JM, V71 and V122. Details on the former manuscripts can be found in Bhattacharya
2011; on the latter, in Griffiths 2003. “}” indicates that the testimony of all manuscripts except the one
specified is unanimous. Diamond brackets enclose references to lost syllables (by pada letter and superscript-
ed syllable number). Parentheses enclose corrections; curly brackets enclose deleted content (but note that not
all corrected material is explicitly deleted).
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PS 18.6.1 (non-metrical)
la grhas tva prornuvantu varcasa bhagena jyotismad idarh prati muficasva vapuh |
Ib usa iva siiryasya sardrsi ||

“Let the homestead envelop you with splendour, with fortune. Assume this radiant beauty, like
dawn at the appearance of the sun.”

1a grhas tva | ) dhruhgstva K eprornuvantu | K paurnnavantu Ma, prornnavantu Ja, Ji, V., pro-
ronada (—va)ntu Ji, pornnavantu V,,, evarcasa | K varccasa Ji, Ji, IM V_ V. [Ja, Ma, Ma,]
sbhagena | 3. bhagena V ,, ejyotismad idarh | Ja, Ji, Ji, JM Ma, V_ V . jyotismatidarh K
jyotismad idarh Ma, emuficasva | >, mufica prasi K1b wusa iva ] 3’ usaya va K -esiiryasya ]
2. siryasa Ma, esarndr$i | 3 sandp$t K

This stanza, found amid a series of benedictions to the newlyweds, combines lines
and phrases that we find elsewhere in the RV/AV, sometimes in radically different con-
texts. The phrase prati musicasva vapuh, for example, echoes the end of PS 12.5.5a, ut
tanusva dhanuh prati municasva varma (“Draw the bow, put on the armour”), which
occurs in a martial context rather than a marital one, namely to bestow viryd on a new-
born son. The terms varcas and bhaga form a well-attested pair, not in the RV (where
it is lacking) but chiefly in PS-only material: PS 6.19.1a, 8.20.5d, 10.6.5d, PS 17.1.5d
(=$S 12.1.5d), 19.38.17d, 19.41.14e, 19.43.7d. 20.26.1ad; SS-only 1.14.1a, 6.129.2b. The
line-final collocation siryasya samdysi is found in five unique lines: two in the RV, an-
other two in the AV, and one line common to both traditions;"” the contexts are varied,
from the RV’s praise hymns to Rudra, Stirya and Asuniti to the more acutely purposive
Atharvanic hymns.

Just a few stanzas later, we find this PS-only Anustubh:

PS 18.6.9
9a enajyena havisa < 0——v-vo~ x ®)
9b prajayai ca varenyam | v — v v -~ x ®)
9c pasubhyas caksuse ca kamh - — — — <« — « X ®)
9d sam agnimm sam idhtmahi || v — — v v — < x ®)

“With this oblation of ghee, for the sake of offspring,
Of cattle and of eyesight, we wish to kindle Agni, the chosen [one].”

9 <al-b’> V 9a endjyena ] > yendajyena K ¢ havisa ] >  havisa K

122

9b prajayai ] prajayai Ji, Ji, V., V,, [Ja, Ma, Ma, ]| prajayai {tesamu} JM

15 RV 2.33.1b (to Rudra), md nah siiryasya samdyso yuyothah “Do not keep us away from the sight of
the sun” (=PS 7.3.10b); 10.37.6¢ (to Siirya), md Sine b{’uima sziryasya samdysi “Let us not be in want of the
sight of the Sun”; 10.59.5¢ (to Asuniti), rarandhi nah siiryasya samdysi “Find pleasure in our seeing the sun”.

PS 1.70.2b, ndsyausadhisv apy asti napsv antar / nasya siryam samdysam eti caksuh “His vision does
not penetrate to the plants, nor to the waters, nor is it going to look at the sun” (transl. Thomas Zehnder,
personal communication); SS 8.1.4cd (“For someone’s continued life”), md chittha asmdl lokdd agnéh sﬁrl_r
yasya samdysah “Be not severed from this world, from the sight of fire, of the sun” (=PS 16.1.4cd).

Note that, line-finally, the phrase is consistently read sﬁryasya sardysah; this would render PS 18.6.1b
an Anustubh verse in isolation, but “pada” a appears to be non-metrical.
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* varenyam ] varenyarh Ji, Ji, JIM V_ 'V . [Ja, Ma, Ma,] - paSubhya$ ] 3’ pasubhyah JM 9d
sam agnith | Ja, Ji, JM Ma, Ma, V_ V. sam agnyarh K sam agnirh sam agnirh Ji, * sam
idhimahi | K Ji, Ji, JM V_, sam 1dhimahi V ,, sam idhdmahi Ja, sami(—ma)dhimahi Ma, adhima-
hi Ma

2

This stanza, by contrast, features some more aberrant variations, despite its very typ-
ical subject matter of benedictions related to household and family and its references to
standard ritual acts. The phrase ajyena havisa, for example, is rare; the stock phrase (that
is, the double-case apposition) is havisa ghrtena in early Vedic. The variation djyena
havisa appears only once elsewhere in the PS (9.25.7a, ajyam ... havih), and once in the
SS (9.5.38a, djyar havir).'s

While the word order would perhaps lead us to expect a dative varepaya “for the
selection of a bride”, the accusative varenyam (9b) is rather an epithet of agnim (9d).
Agni frequently appears as the object of the root Vvy (most pointedly in RV 5.11.4d:
agnim vrnand vynate kavikratum, “Choosing Agni, they choose him who possesses
a poet’s purpose”); however, the particular epithet varenya is applied to him only twice
elsewhere!” in the RV/AV.

Other features of the stanza are also out of the ordinary. While praja and pasi are
typical objects of prayer, cdaksus is a more seldom occurring request; moreover, entreaties
that involve cdksus seem to assume different interpretations of what the term actually
implies.!® The sense here could perhaps be similar to that in PS 3.23, a hymn for polit-
ical unity that invokes harmony on various levels, such as in 6cd: sam vo jayanam
manasa mandamsi | sam patinam uta caksuh srjami, “I unite the spirits of your wives
with your spirit, and I unite the eye of the spouses.”’® In the domestic context of PS
18.6.9, it could likewise refer to familial harmony.

The last of the three complete PS-only stanzas occurs in the next anuvaka, 7:

PS 18.7.7
7a apa raksamsy apa durmatirh hatarth =~ - < — - i x (11)
7b Subhaspati vahator yato asmat | v — = oo ——— x (11)

' In later Vedic, chiefly in the Taittirlya corpus, the same instrumental form is also found at VSM 2.9
and SBM 1.4.5.4; the locative gjye havisi at SGS 1.9.13; and the non-oblique forms havir ajyam (AVParis
31.1.5), @jyari havih (VaikhGS 1.6.1, VaikhSS 4.5:44.13-15, VarGS 1.14; BaudhGS 3.12.2: prsadajyar havil)
and ajyani havimsi (BhérSS 8.18.4, 5, 19; HirSS 5.4.38, 50, 93). Other later texts feature variations on the
phrase havisa @jyasya (ApSS, AsSS, RVKh., KB, TB, BharSS, MS, $SS) as well as the compound @jyahavis
(ApS, SBM).

17 RV 8.102.18, prdcetasar tuva kave | dgne diitdm vareniyam | havyavahar ni sedire “You, o sage Agni,
a discerning messenger worthy to be chosen, have they installed as conveyor of the oblation.” (Cf. also RV
1.12.1a = SS 20.101.1a, agnim datdm vyaimahe “Agni we choose as messenger.”) SS 7.53.6cd, dyur no
visvato dadhad | ayam agnir vdreniyah “Let Agni here, desirable one, assign us life-time from all sides.”

8 Tt is not even necessarily positive; cf. RV 10.87.8d, nycdksasas caksuse randhayainam “Make him
subject to the eye of the one with his eye on men”; PS 15.4.1cd (=SS 2.7.5¢d) caksurmantrasya durhardah
/ prstir api srnanjana “O ointment, crush the ribs of the evil-hearted one, whose formula [is] his glance”
(transl. Lelli 2015); PS 20.22.2a, siryo ma caksusah patu “Let the Sun protect me from the (malignant)
glance” (transl. ibid.). See Lelli 2015: 86-87 for further discussion on caksus.

19 T thank Carmen Spiers for details on this hymn.
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7c purogavo +jayan raksamsy agne - === x (11)
7d ksetravit piirvo vi mrdho nudasva | — - ——— << — v — x (11)

“Oh Subhaspatis [i.e., Aévins], drive off the demons, [drive] off ill will from this riding bridal train.
As a leader conquering the demons, oh Agni, he who foremost knows the territory, disperse the
foes.”

apa raksarhsy apa durmatih hatath ] ) om. Ja, o raksarhsy | Y raksansy K
* durmatim ] K Ja, JM Ma, V. durmatih Ji, Ji, durmati Ma, V, ,
7b Subhaspati | K Ji, Ji, JM V_ V . Subhasyatl Ja, Ma, Ma, < vahator yato | ) vato aryato
K - asmat ] } asman V,  7c¢ +jayan ] janayana Ji, Ji, Ma, V , jayana Ja, Ma, ajayarh K
janayan JM ja(na)yan V. < raksamsy | ) raksansy K 7d ksetravit | Ja, JM Ma, Ma, V_,
V,,, ksetravat K ksetravi Ji, Ji,

The word durmati- is considerably more frequent in the RV (25 occurrences) than in
the AV, where it appears only three times: PS 18.7.6d (=SS 14.2.6d, RV 10.40.13d),
18.7.7a, 19.5.2d (=SS 6.13.2d). It is, however, only rarely construed with Vhan: in the
refrain ksipad asastim apa durmatim han “He hurls aside malediction and smites away
ill-will” (RV 10.182.1c-3c); and in RV 10.40.13d (=PS 18.7.6d, SS 14.2.6d), sthaniim
pathestham dpa durmatir hatam “Smash away the post standing in our path, the malev-
olence” — that is, immediately before the phrase is repeated here in the PS-only 18.7.7a,
where apa durmatim hatam is concatenated with apa raksamsi, which occurs pada-ini-
tially several times in the AV (albeit construed with different verbs; PS 2.27.4d, 5.14.6a,
7.5.7d, 7.7.3b, 7.19.2a, 11.7.7d, 12.1.1d, 19.17.1b; $S 4.25.4b, 6.81.1b).

Outside of this stanza, the epithet ksefravit occurs five times, each in the RV — but
with reference to Soma (5.40.5¢, 9.70.9d, 10.25.8¢c) and Indra (10.32.7ab); only here is
it applied to Agni. The phrase vi mypdho nudasva is found in all three traditions, with
different addressees.?

These complete stanzas of PS-only material are thus novel compositions that
occasionally make use of stock phrases. We also find line-level additions and substitutions
unique to the PS, composed in whole or in part of stock phrases. Take for example stanza
9.7 — recited as the bride enters her new house (Kaus$S 77.20) — which is identical to its
SS parallel, save for the addition of a fourth pada where the SS has only three.

PS 18.9.7 (abc: =SS 14.2.26)

7a sumangali pratarani grhanarh S x (11)
7b suSeva patye $vasuraya sambhth | - -—-——— R x (11)
7c syona $vasruvai pra grhan viSemam — - — - — o x (11)
7d prajavati jaradastir yathasah || C e — v —— o — x (11)

abc: “Of excellent omen, extender (pratarana) of houses, very propitious to thy husband, wealful
to thy father-in-law, pleasant to thy mother-in-law, do thou enter these houses.” (transl. Whitney
1905)

20 RV 3.47.2¢ and 10.180.2¢ (SS 7.84.3d/PS 1.77.2d), addressed to Indra; RV 10.84.2d (SS 4.31.2d/PS
4.12.2d), to Manyu; $S 13.1.27d, to Agni; and PS 6.9.10a, where the addressee is uncertain (cf. Griffiths
2009: 118ff).
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d: “so that you, being fertile, attain old age.” (transl. mine)

7 <c'-d"> V. 7a sumangall ] } sumangalya JM ¢ pratarani | 3, prataranani Ja, 7b $vasuraya |
K $vasuraya Ji, Ji, [Ma, Ma,| $vasuraya JM V_ V . svadurdya Ja, < Sambhth ] Ji, Ma, V_,

V,,, sambhum K $ambhuh Ja, Ji, JM Ma, 7c $vasruvai | Ma, V., V. svasrusi K $vasruvaih

Ja, Ji, Ji,JM Ma, -pra]} om. JM 7d prajavati | } prajapati Ma, - jaradastir ] ) jaradasti
JM - yathasah ] Ja, Ji, Ji, JM Ma, V_ vyathasat K yathasahah V,,, yayasahah Ma,

This pada is not only found identically in the PS (4.10.4d), but also earlier in the
surya-sikta itself, albeit with a phrasal substitution: maya patya, “with me as husband”,
instead of prajavati (RV 10.85.36a/PS 18.5.6b/SS 14.1.50a). It also occurs once elsewhere
in the PS, at 1.83.1d, where the first constituent is the neutral ayusman instead of a more
unequivocally domestic word or phrase.

Thus we see that, while the majority of its content is shared with the RV and especially
with the SS, the PS siryd-sitkta nevertheless contains a number of textual variations
worthy of extended consideration. The omission of elements — not to mention the omission
of related elements — found in the RV and SS traditions could speak to differences in
the PS tradition; however, it is difficult if not impossible at this point to ascertain precisely
what motivated these omissions — did they represent elements of tradition unknown to
the Paippaladins? Were they rejected? Or was it just an accident of textual history? Of
course, we could ask much the same about omissions of PS-only stanzas in the $S — and
perhaps even of Atharvanic material in the RV. The positive evidence of insertions and
substitutions, on the other hand, reveals how the texts were adapted, in one direction or
another, to the specific needs of different reciters; the PS contains elsewhere-unattested
material that is nonetheless still patently Atharvanic in nature, and makes use of
collocations and set phrases that we encounter elsewhere in the Vedic corpus. How this
“new” material — as well as the relative order of the stanzas in each recension, which is
not addressed here — interacted with ritual praxis as we know it is an open question, one
that entails further, exhaustive comparisons with the ancillary literature, not to mention
a definitive critical edition of the complete PS.

Abbreviations

ApSS — Apastamba-Srauta-Siitra; A$SS — Asvalayana-Srauta-Siitra; AV — Atharvaveda (both recen-
sions); AVPari§ — Atharvaveda-Parisistas; BaudhGS — Baudhayana-Grhya-Satra; BharSS — Bharad-
vﬁja-Srauta-Sﬁtra; HirSS — Hiranyakeéi-Srauta—Sﬁtra; KB - Kausitaki-Brahmana; MS — Mai-
trayani-Samhita; Nir. — Nirukta; PS — Paippalada-Sambhita; RV — Rgveda; RVKh — Rgveda-Khilani;
SBM - Satapatha-Brahmana (Madhyarhdina rec.); SGS — Sankhayana-Grhya-Sitra; SSS — Sankhaya-
na-Srauta-Siitra; SS — Atharvaveda-Saunaka; TB — Taittirya-Brahmana; VaikhGS — Vaikhanasa-
Grhya-Siitra; VaikhSS — Vaikhanasa-Srauta-Satra; VarGS — Varaha-Grhya-Satra; VSM — Va-
jasaneyi-Sarmhita (Madhyarhdina rec.).
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