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The interest of scholars in the Anonymus Iamblichi has been oriented in two main ways:
(i) it focuses either on the problem of its dating and authorship, or (ii) on one or other of
the many themes focused by the author in this text. My interest is in this second way and
Iintend to examine the various occurrences of the notion of time and its importance to
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characterize the different phases involved in human development in view of its excellence.
Until recently these has not been much discussion on time in among thinkers before Plato.
But we note that in recent times the interest around this topic has increased and works
are emerging on the presence of a reflection on time among thinkers from the first two
centuries of the history of philosophy. In our paper, we propose to offer a contribution to
the debate on the topic, sharing the reflections that were inspired by reading the anony-
mous excerpt transmitted in Iamblichus’ Protrepticus. In his exhortation, the writer
of Iamblichus’s excerpt reflects on what moves men in their attitudes and deeds, and
proposes a way for those who want to become a truly good man (avnp aAn0édc ayadog

- DK 89, 4). And it is in the context of this reflection that, in our view, the notion of time
occupies a fundamental position. To consider this topic, I will examine the occurrences of
terms and expressions that evoke the notion of time throughout the text, in order to show
that this is one of the centrepieces of the author’s argument and the way par excellence to
understand the underlying concept of human nature at the thought of its author. I would
like to present a brief overview of how this topic has been considered so far.

In search of time

There are further usages of ypovog in the Presocratics, in different contexts, mostly ethi-
cal but also cosmological, epistemological, rhetorical and political, and in an expressive
number of authors writing in the fifth or early fourth centuries BC. Some authors think
that the usage of word yp6vog in the Presocratics has no philosophical significance in
them. Ferrater Mora, for example, considered that the concept of time in ancient philo-
sophy has been relegated or placed in parentheses in favour of the concept of being (1979:
IV 3241). For Guthrie, “the Greeks are not able to imagine time without the orderly and
repeated movement of the sun, the moon and the stars” (Guthrie 1984: 268). In a diffe-
rent direction from that in which Guthrie’s conclusions point, Bernabé consider that
even if the theme of time is not explicitly treated in the fragments of the Presocratics,
it is possible to find the notion underlying their cosmologies, and a conception of time
appears “associated with what happens with it” (2013:146-147).!

In a doctoral thesis presented in 2011, Séepanovié (2011: 172-179),* notes the pres-
ence of a certain reflection and recurrent use of a notion of time, even if not yet a theo-

! Bernabé distinguishes six basic senses of ypovog among the Presocratics: (1) “time-life,” or time conceived
as the duration oflife; (2) “time-order,” thought as regulated duration: cycle of seasons, day and night, years, time
measured by clepsydra, etc.; (3) “time-to-happen,” as a sequence of a “before” and a “after” of our now, shaped
by the succession of events; (4) “time-change,” the time of becoming (gignesthai); (5) “time-mark” or “time-re-
ceptacle,” in which events unfold; (6) “linguistic time” or “grammatical time,” relating the distinction that can be
established between present / past / future or by means of adverbs such as “before” or “after” (2013:147-148).

2 In a recent study on the notions of eternity and time in texts down to 400 BC, S. S¢epanovi¢ identifies five
main uses of the term yp6évog among the Presocratics: (1) in adverbial phrases expressing duration and passage
of time: TOAUV ypévov / heiw xpovov / OAlyov xpdvov / 6kdoov &v xpévov/ xpévot; (2) nominal ypévog mean-
ing “duration,” “period of time;” (3) prepositional expressions év OAiywt xpodvmt, oLV TOMOL xpovwL, £€ dOAiyou
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ry in strict sense about time, in the Presocratics of the 6th and 5th centuries BC. The
Séepanovi¢’s proposition seems very interesting, and shows to some extent that, unlike
some interpreters, there would rather be a certain reflection and recurrent use of a notion
of time, even if not yet a theory in strict sense about time, in the Presocratics of the
6th and 5th centuries BC. The contribution of this author, alongside the classification
proposed by Bernabé, constitute a interesting way to examine our subject.

Not without considering the precious reflections on the notion of time that were
offered to us by these two scholars, in our paper I intend to follow a different approach.
I hope to be able to highlight the relevance of temporal aspects, through the analysis of
the different figurations of the notion of time in the Anonymus of Iamblichi to understand
the path proposed by the author to achieve excellence in any field of life. Therefore, I have
chosen to examine the following points: the terms and expressions employed to evoke
time or some aspect of the temporal dimension within the scope of human life; the reflec-
tion about human nature with regard to the development of their natural dispositions, the
relation between principle and end, cause and effect and the determination of the char-
acter of human actions; the horizon of death and its implications on human behaviour.
In order to explain about it, I will consider the terms and expressions that are employed
to evoke time or some aspect of the temporal dimension in the framework of human
experience; the reflection about human nature with regard to the development of their
natural dispositions; and the horizon of death and its implications on human behavior.

In the so-called Anonymus Iamblichi, probably written in the fifth century,’ sever-
al expressions involving the notion of time are applied to consider human nature and
condition, the process of learning and the acquisition of excellence, and the evaluation
of human commitment to laws and life generally:

(1) the adverbial moAUv xpdvov* appears on different occasions, for example in his prescrip-
tion of the right attitude to a person who aspires to excel in virtue: “to be desirous of what is
noble and good, to be hard-working, quick to learn, and willing to continue in these efforts
over along period of time™ (1.2: émBupetnv yevéoBar tdv kaA®dv xai dyaddv @iAdémovoy te
kaltpwtaitata pavldvovra kai ToALv xpdvov avtolc cuvdiateAobvia);

xpovov, gig Tov dmavta xpdvov; (4) nominal ypdvog signifying “passage of time;” (5) nominal ypévog meaning
“age,” “era” and the differentiation of tenses in the expressions containing ypévoc. Her thesis was presented to the
Classical Languages in Literature Department at Jesus College at the University of Oxford.

3 It does not seem plausible to us the thesis of Musti. This author, based on the presence of an economic
vocabulary in the quotation, according to him posterior to 4* century, fixes this date as the date for the Anonymus
Tamblichi (Musti 2003: 5-56).

 The expression “(for) a long time” is employed 14 times in Homeric poems. Other occurrences are found
between fragments of Epicharmus and Democritus: “You must think, knowing that you can live for a long time,
but also for a short time” (DK 23 B 24) “Living in a nasty way, unintelligent, indecent and impure, it is not live
badly, but dying for a long time (o0 xax@®g {ijv elvat, A& ToAdV xpdvov drtobvijiokev)” (DK 68 B 160).

> The translations from Greek to English are, unless otherwise indicated, those of Graham (2010).
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(2) the second fragment said that to have a good reputation it is necessary to start early (avtika),
while he is still young (véov), to practise persistently (Get kai pr GAMote AMwc), and that it is
necessary to develop them simultaneously (cuyypovio8&v): “having been started immediately
and brought to maturity” (avtika te apEdpevov kai cuvavénbev eig TéAog), and this supposes
“along time’s familiarity with a thing at length strengthens the practice” (0 xp6vog ovvav pév
EkdoTolEpywiral Tpdypatt ToAbeS kal 81 pakpol kpativel o dokovpevoy), “while a short
time is not able to accomplish this” (6 8¢ 6Atyog xpdvog ov duvatat tovto dnepydleodar);

(3) in the previous context we find prepositional expressions with the dative and genitive of the
noun xpévog, paired with the adjectives moAvg and 6Afyog, meaning “duration,” and the noun
is paired with the adjectives moAUg and dAfyog. In 2.7 the author argues that “if someone wishes
to learn the art of words® (tijv téxvny Ty katd Aéyouc),” “he will become no less accomplished
than his teacher in a short time (év OAfywt xp6évewt),” but virtue “is not able to achieve success in
starting late in life or spending a short time on it (OAtyoypoviwg);”

(4) in 2.7 it is said that development of these skills presupposes “much time and care” (cUv
TOM®L xpévwi kal émpeAeiar) and he warns of damage (BAGPn) of a reputation acquery
quickly (tfjt €€ dAtyou xpbvou evdoiar);

(5) in 5.1, the adverbial accusative Tov Aowov ypdvov points to the future: “if it were possible
for aman (...) to remain unageing and immortal for all time”® (ei p&v Urntijpye TOL dvOpOMW®L ...

ayfjpwi te givat kai ABavatwL Tov Aoutdv xpévov);’
(6) in 7.3 the time spent in legality allows men to free themselves from public affairs and to enga-

ge in the activities of life (t6v te ad ypbvov Toig avBpdmolg S Ty edvopiav eig puév T pdypata
apyov yiveaBau, €ig 8¢ ta Epya tiig {wfig épydotpov).

Human nature, learning and maturation

Already in the first lines of the excerpt of Iamblichus, his author establishes the hori-
zon that must be sought by men who aspire to excellence in whatever field it applies: to
realize in view of the best (¢€epydoacBat eig TéAog 10 féATioTOV). After indicating some
of the things that would enter into the calculation of the best, namely, wisdom (copia),
courage (avdpeia), eloquence (edyAwooia), and generally “virtue, either as a whole or in
some part” (apetnVv 1) v oUpmacav fj pépog Tt avtiic) (1.1), he distinguishes two kinds
of things to which one can aspire: those that do not depend on us, that is our natural

¢ Slightly modified translation.
7 Slightly modified translation. Instead of “practice,” Graham’s translation to “¢rupeleia.” I prefer “carefully,”

characterizing how such learning should take place.
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aptitude (pUvat) and what would be attributed to us by chance (tfjt toynt dmoded6a0av),
and those that depend on the individual himself (ta 6¢ €’ avT®L 0N TOL AVvOpOTWL),
on his activity.® The human development in view of the best depends therefore on the
conjugation of its natural disposition and of its activity. It is therefore with respect to
what depends on us that the reflection of the Anonymous takes place. So he presents
three requirements:

1. to begin to do so early (pwtaitata pavOdvovta);

2. to be a hard-working regarding what is noble and good (émBupnty yevéoBat tév kaA@dv kai
ayaf@v @iAdmovov);

3. and to persevere in these efforts over a long period of time (toAUv yp6vov avtoig
ovvdiateloivia).

In the framework of these requirements, we can see how important the notion of time
is for someone to become excellent. The verb yevéoOai expresses the idea of a process;
a coming-to-be that has as its goal the pursuit of the best, of what is beautiful and good.
And to do that, you need to start early (mpwiaitata), to show yourself as a hard-working
(puA6mov6c) and to persevere in this process (cuvdiateAotvta).

But a good nature or character is not enough for man to achieve excellence. He needs
to develop these provisions by learning and exercise that must begin as soon as possible,
and for a long period of time, in everything and everything that he does, in order to
ensure its full development. The pair proiatata — polyn chronon indicates that the process
of acquiring virtue happens over time. The use of the form of the superlative emphasizes
the necessary of learning, which must therefore begin at an early age.

The second fragment insists on the precocity of this process. We find there, repeatedly
stated, the need to undertake the exercise in view of the acquisition of such provisions
as soon as possible (we have expressions as avtika 8&t véov te dp&acBat and avtika te
ap&apevov), and that it extends continuously, regularly (dpai@dc aet) and not sporadi-
cally (Get xai pn &Mote &M wg), and progressively until it reaches the end (cuvavEn6ev
eig Téhog). The adverb of time avtika delimits a precise moment : “at the same moment,”

“immediately,” “now.” There is no reason to wait when it comes to start on the learning
that must attain a given excellence, whatever it is, in whatever scope it takes. It is neces-
sary (O€l) to begin soon and progress in time, as in a crescendo, striving on every occasion
that presents itself regularly (OpaA@dg det) and not sporadically (ur A ote AN wc) (2.1).
The bet is on the conviction that when you are young you have a better predisposition to
learning and, while the character is not yet fully conformed, it is still possible to do so in
view of the best. Moreover, learning early enough, and therefore having plenty of time

8 This distinction reminds the distinction establishes by Aristotle in the Nicomachean Ethics between which
depends on us, that is, what is contingent and can be the object of deliberation, and what does not depend on us,
what is necessary, and cannot be the subject of deliberation.
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to exercise in excellencies, the young man will form a reputation that will preserve him
in the future from being afflicted by evils like jealousy and distrust. And it will also make
him to be considered as a worthy of glory and trustworthy person because his reputation
was not settled precipitously or instantaneously, but gradually (xata opucpov) and over
along time (¢k TOMOD).

The basic thesis that it is not enough for man to have a good natural disposition, but he
still needs a ponos, an activity. His natural disposition (¢pUvat) should be developed and
increased through a learning process based on hard-working (piAémovia) and exercise
(Goxnotg), through which it is the only possibility for men to achieve what they desire.
Consequently, what is at stake is the very realization of human nature, taking into account
the perfection of the disposition that is innate to it and the constitution of a habit.?

Human nature is then understood as an unfinished work, the realization of it takes
place through an improvement of natural dispositions, in a process, which, having begun
early, does not come to an end except at the end of its own life. And the mere passage of
time is not enough, but early engagement and a continued exercise are also necessary.”

Whatever you strive for, men will become insurmountable. (1.3);

Virtue, being exercised, engenders faith in itself and good fame (doxn0eioa 1| dpetr mioTv
EUTOLET TTEPL €QUTHG Kal eUKAELY). (2.4);

Also, the time, if it is accompanied to all works or actions and makes stronger who exercises
(11 8¢ kai 0 xpdvog ouveV Py Exdotmt Epymi kal Tpdypatt ToADS Kai St paxpol kpativel to
aoxovpevov). (2.6.).

The exercise is therefore thought in terms of its beginning, its regularity and dura-
tion, presupposing that its purpose is finally reached when extends over time, not ceasing
before it has reached the end of its life or reached the intended excellence. Such a concep-
tion of exercise reiterates the understanding of human nature as a process. The author
points, therefore, to a process that unfolds in several stages, which presupposes certain
conditions, and the character of human action is determined by the horizon that inspires
it, i.e. his telos. And without this, none of these aspirations can be fully achieved (1.3).
When a man desires what is beautiful and good (t&v xaA®v xai ayad&v), his desire

° Like in Democritus (cf. B 183 and B 242), the importance of exercise is emphasized Cf. Democritus:

“a fatigue faced continuously is more tolerable (II6vog cuveyng EAagppdtepog), since it has become a habit (¢avtod

ovvnBeiuyivetar).” (DK 68 B 241). It is worth noting the use of the adjective ouveyng qualifying ntévog refers to
the idea of constancy, of continuity in time, as a condition for the formation of habit.

10 This purpose is equated with what Democritus says in fragments DK 89 B 183 and B 242: “(...) it is not
the time that teaches thinking (xpdovog yap o0 Siddoket @poveiv), but it is education received since childhood
and nature (&\\ @pain tpor) kai volg)”; “Those who become good by exercise (ITAéoveg €€ doxrjotog ayabot
yivovtar) are more numerous than those who are good by nature (ij a6 gvotog).”
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constitutes a principle motor that gives excellence to the actions, and he concurs to devel-
op and improve his natural disposition in view of his excellence.

And it is not enough for someone to launch this path as soon as possible, but it will still
be necessary for him to persevere in this process (cuvdiateAotvta).” The learning does
not take place only once, but it is the result of a long and continuous process that requires
the learner to persevere."” The contraposition that is established here between a long time
(6 xpévog moAvg) and a brief time (6 8¢ OAlyog xpdvog), beckons to the slow nature of
the process. Thus human perfection requires time, requires incessant investment, to the
deteriment of which all the energy employed may have been employed in vain.

In contrast to the recommendation to begin learning early and to continue exercising
throughout life, we note the difficulties faced by those who start late and the censorship
of those who intend to acquire some art in a short time. Let us take a look at what is said
about it in fragment 2:

2 (7) And if someone seeks and learns the art of words, in a short time he will become no
less accomplished than his teacher, but virtue, which arises from many acts, one is not able
to achieve success in by starting late in life or spending a short time on it, but one must be
nurtured and grow up with it, resisting both bad words and bad habits, and developing the
necessary skills with much time and practice.

(8) At the same time a certain kind of ill will attends a reputation of short duration: those who
suddenly or in a short time become rich, skilful, prominent, or heroic, men do not welcome

with open arms.

Although it is possible to acquire an art in a short time (¢v OAtywi xpdvwy), it is differ-
ent with virtue. Since its acquisition requires the concurrence of many works (¢€ €épywv
TOM®V), it is not achievable neither for those who began to exercise late (0ye dpEapévmr),
nor for those who practiced them for a short time (6Atyoypoviwg). The habit, as Aristo-
tle also thinks, presupposes repeated and continuous actions to acquire. “Virtue,” says
the Anonymous, “must grow and progress with it” (AAAd ovvtpagijvai te avti §et
ovvavén0fvar). Hence, good habits such as bad habits result from a repetition of certain
actions over time. On both factors the time factor influences, determining its crystal-

' The verb ouvdia-teAéw clarifies wich notion of time is being evoked here. The presence of the preposition
wdia-associated with the verb teled, i.e. — diateleé -, indicates, according to LS], among other things “continue
being or doing so and so,” that is to say, “to continue being or doing something in a certain way,” or, more gener-
ally, “to continue,” “to persevere.” The addition of the preposition syn- enriches the compound with the idea of
simultaneity (at the same time) or pointing to the idea of a fully realized action.

12 Allin all, we have the idea of perseverance, in the case of the recommendation that the effort (philoponia)
initiated when one is young, or the earlier in life (proiaitata), should extend to the end oflife, crossing it through-
out its extension, thus coinciding with the totality of a lifetime. We will find this idea in Aristotle’s ethics when
he says that we can only judge that a person’s life was happy when it has come to an end.
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lization.” For this reason he insists that one must dedicate oneself to “worthy things
and execute them with much time and care” (katepyalépevov oUv TOMOL xpdvwt kal
émpeAeiar). So, also for Anonymous, virtue is produced in time and supposes exercise
(Goxnbetoan dpet).

The precocious beginning of learning and the perseverance in the exercise that is
related to it, further testify that virtue, far from being a lifelong acquisition, is something
that can be lost as soon as it has been acquired. It is also worth noting that in affirming
that it is not enough to be “well-born” or to have “a good natural disposition,” it gives
activity a fundamental role in the conformation of human nature. Everything that is to
come is thus implied in a successful articulation of a given nature (a work of chance) and
a commitment to continuous, permanent exercise in order to achieve the desired state of
excellence in each thing or activity. We are faced with a conception of time as duration,
as process, but also as a determining factor of human development. This happens in time,
or rather, through time.

Death and life: a change of perspective

Another aspect that we are interested concerns the human attitude toward death and

to what is in some way associated with it. A first occurrence of the theme appears on

the occasion of the criticism made by the author of the “fear of death” (piAoyuyia)."*

After having affirmed the necessity (8¢1) that men become as self-controlled as possible

(éykpatéotartov), to the point of risking their lives to achieve virtue, of not being corrup-
ted by money, it presents, as a counterpoint, the behaviours dictated by excessive attach-
ment to life (pthoyvyia) and attachment to material goods (piAoypnpatia).

Both behaviours seem to be determined by the same fear. In other words, attach-
ment to material goods is, in a sense, the consequence of fear of death. In the origin of
attachment to material goods, the author identifies fear (4.2: dnep @ofet avtotg). In fact,
according to the author, people cling to material goods because they believe that in their
possession they will have the means to escape those life-threatening vicissitudes: “And
concerning fear of death this is the compelling argument” (5.1). Diseases (ai vooor), old
age (10 yfjpac) and sudden pains (ai é€amvaiot {npiat) are events that manifest, each
of them, an aspect of the human experience of the flow of time. Diseases subtract the

13 We see in this proposition the anticipation of one of the aspects that configure virtuous action in Aristot-
le’s ethics, namely, its continuity in time, in addition to its dynamic and active character, which does not delight
in a single ephemeral act, but conforms insofar it is a persistent activity and persevering disposition. Virtue is an
activity and presupposes for its conformation a succession of virtuous actions, the persistence in realizing them.
So it seems to us that when the author affirms that the one who exercises himself for a long time is strengthened,
he is saying something close to what Aristotle says.

4 Tn several of the translations consulted, we have the term @oyvyia translated by “attachment to life.”
Graham’s proposition seemed more interesting in the context in which the term is employed, after all, what is at
stake in the attachment to life is precisely the fear of death.
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dispositions that animate life, establish a forced pause, and may herald death. Old age
foreshadows the end of a life. And the sudden fears are events that insure themselves by
suspending the apparent regularity of life. Among these sudden feathers are, according
to the author, the deaths of relatives and animals (4.3: deaths of relatives or domestic
animals). In my view, it is the fear of death that hides behind each of these other fears.
And death means the tragic evidence that existence is finite, that life is under the yoke
of time, which is determined by a beginning and an end. The time of human existence
is linear, finite, not a circular and eternal time. Nevertheless, because of their folly, men
imagine themselves immortal and invulnerable. And they seek at every price, against
everything and against all, to preserve their lives. The fragment number § is conclusive
in this respect:

5 (1) And concerning fear of death (;ept prhoyvyiag) this is the compelling argument. If it
were possible for a man, so long as he was not killed by another, to remain unaging and immor-
tal for all time (ayfpwt te elvat kal dBavatwi tov Aowtdv xpdvov), there would <be> a good
excuse for him to preserve his life (cuyyvdun &v <fjv> oA\ TdL Pedopévml T Yuyig).
(2) But since a lengthened life brings men old age, which is a worse evil (¢7el 8¢ UndpyeL T@dL
Biowt pnxvvopévwt 16 te yiipag kdkiov 6v avBpdnoig), and not immortality (un d6dvatov
elvaw), it is great folly and a habit of selfish words and desires ([1)] duaBia #{dn éoti peydin xai
ovvnBeta tovnpdV Adywv te kal émbupunudtmv) that lead one to preserve life at the cost of
abad reputation (tavtny nepuotelv €t SuokAeiar), rather than the immortal <fame> that is
left in exchange for it (@M\a pn aBdvatov avt’ avtiig AelneoOal <kAéog>), when for a noble

death one gains everlasting praise (dvti Ovntijg olong edAoyiav dévaov kal deil {doav).

The passage is eloquent and the arguments are vehement. In it, we see opposite pairs
of opposites yfjpag and aynpag, a@avdtog and pn aBdvatog, SvokAeia and kAéog. On
the one hand, we have those who, proving their dpafia peydAn believe it is possible not
to grow old or die. Those, driven by ignorance, want to conserve life at all costs even if
this means making a bad reputation (SuokAeia). They pay a very high price for a mirage
that will not prevent them from aging or dying. Against this attitude, the author advo-
cates preserving reputation rather than preserving life, and instead of immortality, estab-
lishes the primacy of a perennial and everlasting praise on a mortal praise (avti Ovntijg
olong evhoyiav aévaov kai dei {doav). Here we have a complete and radical inversion of
values based on a distinct consideration of the limits that represent, in the scope of human
existence, birth and death. Finitude is recognized, and it seeks to transcend it by the trace
that can be left behind. If human life is finite, something of it can survive death. If it is not
possible to contradict mortal nature, since this is something that does not depend on us,
itis inherent in our nature (pUvat), and we have the possibility of leaving a good reputa-
tion in the form of a praise.

There is thus a possibility, even if mitigated, of a survival. For it is that the author
does not cease to exhort the acquisition of excellence, and to use it in view of what is just
and legal, considering that the worst of all things is to use something that is intrinsically
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good for unfair and illegal purposes. The process of forwarding the natural dispositions
in view of what is the best (1.1: €ig TéAog 10 BéATioTOV), such that to read in the first frag-
ment, has as its horizon justice and legality, which would be the equivalents of what is
beautiful and good. The author believes that a man becomes good by availing himself of
his abilities for the sake of good, and becomes evil when he uses these same things, even
if they are naturally good, in view of evil. The observance of these recommendations
and the attitude they advocate is a condition for deserving “the perennial and everlast-
ing praise” which allows men, in a sense, to extend the short duration of their life beyond
their ephemeral existence.

Time and lawfulness

As a conclusion, it remains to articulate this reflection with that notion into which all the
arguments chained by the Anonymous: the notion of ebvopia. What can be said about
the connection between the different aspects of time and the notion of lawfulness? Accor-
ding to the author, observance of lawfulness confers a certain power over time:

7 (3 and 4) Further, because of lawfulness men’s time is idle when it comes to making politi-
cal problems (6v te ad ypovov toig avBpdorg Sia tv ehvopiav eig uév ta tpdypata apyov
yiyveoBau), but hard-working when it comes to gaining a livelihood. (4) In lawfulness men
avoid the most unpleasant thoughts, and associate with the most pleasant. For the contempla-

tion of politics is most unpleasant, that of work most pleasant.

The evvouia enables a kind of shield that protects the ephemeral life of the adversities
engendered by the daily occupations that disturb it, providing a life free of those concerns
that tip it. When legality reigns, it is possible to live life without fear (7.5: apo6pog), and
does not spend the time imagining the future sufferings that can come from the unjust
and illegal actions carried out in the present. We have a sort of “time’s economy,” in that
the present attitude minimizes much of the future adversities. The connection between
eunomia and time is further clarified when one expounds the consequences of a life under
the rule of lawlessness:

7 (11) And thoughts are not pleasant for those who are awake, nor for those who go to sleep is
the reception pleasant, but full of fear; and waking up brings fear and fright, leading the indi-
vidual to a sudden recollection of evils.

The best for men is, therefore, to spend their lives moving away from what is harm-
ful or unpleasant to them, free from the disturbances that compromise their good life.
Conscious of his mortal and vulnerable nature, he who desires to attain excellence and
live well, he who wants to be remembered after his death by virtue of his good life, must
concentrate his energies on leading the life under the sign of lawfulness. Imbued with this
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spirit, abandoning the inglorious struggle against its natural condition, it is possible for
men to direct their actions and determine their attitude in accordance with a perspective
commensurate with their nature.

What I have tried to do, in this overview of the Anonymus’s fragments, is to show
the relevance of the temporal dimension to comprehend the motivations that determine
human behaviour, which inspire their actions and attitudes. In short, our intention was
to focus on one aspect of the reflection developed by its author, which, in our view, is still
a little neglected among those who have dealt with this set of fragments.
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To Begin so Early and to Persevere over a Long Period of Time.
Reflections on Time on the Horizon of Human Experience in the
Anonymus Iamblichi

The interest of scholars in the Anonymous of lamblichus has been
oriented in two main ways: it focuses either on the problem of its
dating and authorship, or on one or other of the many themes which
seem to have been on the agenda of the investigation of its author. My
interest is in this second way and I propose to examine the author’s
conception of time on the horizon of human nature. What makes man
truly man (&vip dAnB&g dyadog - DK 89, 4)? Iintend to point the
importance of the notion of time in the context of the human expe-
rience for who aspires to be an agathos, an enkratestaton. First, I will
examine the lexical and semantic field of time employed to characterize
the human condition and justify the prerogatives of author regarding
human behaviour and action. Second, I will discuss the different aspects
and contexts considered by the author to develop his argument. Among
these aspects we have: (i) the distinction between what is innate in

us (pivar), and what must be acquired through effort (pAomovia)

and perseverance over time (7T0AUv xpévov); (ii) the opinion that
anyone who wants to guide theirlife in view of what is beautiful and
good (kaA6v kai ayaBdév) must to be initiated very early (mpwiaitata),
or should start “immediately and increasing to the end” (avtika te
ap€apevov kai ouvavEnbev eig téhog); (iii) the need for him to use his
own resources “always and not occasionally” (DK 89, 1-2). We will
examine in our paper the passages in which a concept of time appears,
in order to show that this is one of the centrepieces of the author’s argu-
ment and the way par excellence to understand the underlying concept

of human nature at the thought of its author.
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